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THE 

PREFACE. 

THE following obfcrvations were in part 
written before the public was informed, 
that the Rev, Dr. Prieftley was the author of 
the Appeal, and fbme other tradts which are 
taken notice of in this eflay.* My defign be- 
ing folely to examine fentiments, without any 
reipeft to the perfons who efpoufe them, I 
have chofen to continue the ftyle I had begun 
to make ufe of, and to fpeak of the author as 
yet unknown. I could not take the fame me- 
thod of avoiding the appearance of perfonal 
reflection in examining Mr. Graham's letters, 
becaufe his name was prefixed to them at their 
firft publication : But the freedom ufed in my re- 
marks upon them is defigned to extend no far- 
ther than to the writings themfelves. I think 
it a (hame for any, who profefs themfelves 
candid inquirers after truth, to entertain the 
leaft malevolence towards thofe whofe opinions 
A 2 they 

* See a Sermon preached on occafion of his refigning 
the chaige of a congregation of Protcftant Diffenters in 
Leeds. 
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they are oppofing, and I am fure that fuch 
conduft is contrary to the fpirit of chriitianity. 

I have ufed the term Spcipian, to diftinguifh 
thofe who deny the do&rine of atonement, 
both as it prevents the neceffity of tedious cir- 
cumlocution, and as it is adopted by the wri- 
ters whofe works I am examining.^ 

I have informed the reader in the courfe of 
this work, in what fenfe I ufe the principal 
terms belonging to this controverfy ; and, as 
as far as I know, I have ufed them according 
to their moft common acceptation. When I 
fpeak of repentance or faith as being the con- 
dition of pardon, I mean no more by this 
mode of expreffion than to affert, that the par- 
don of fin, confidered as the tranfgreffion of the 
moral law, is never obtained without repentance 
and faith, and that it is always granted to the 
repenting and believing (inner. When I call 
the death of Chrift the confideration of our for- 
givenefs, it will be Sufficient for my argument 
if the term confideration be conftrued to imply 
no more than " Something neceflary in order 
" to the pardon of fin ;" but I would not be 
underftood to mean, that the death of Chrift 
is not the condition of pardon in a higher fenfe 
than our faith atod repentance are. I have ge- 
nerally preferred the term confideration to that 
of condition, in fpeaking of the relation which 

the 

t Familiar llluftratisn^ p. 64. And Mr, Graham's 
Letters, p. 75. Note. 



[ V ] 

the death of Chrift bears to our forgivenefs, 
as more readily admitting and fuggefting the 
idea of worth or compenfation ; but I have 
not ftrictly adhered to this diftin&ion. 

I have ftudied to avoid entering upon any 
queftion which did not immediately affedt the 
fubjed: in debate, and to exprefs my arguments 
as conciicly as I could without being unintelli- 
gible. I do not mean to enter upon a full dif- 
cuffion of all that refpedts the do&rine of atone- 
ment; my defign is only to prove that it is a doc- 
trine of divine revelation. Much might be faid, 
and that of confiderable importance, upon this 
fubjed, which I have wholly omitted ; con- 
tenting myfelf with a brief, and yet, I hope, 
fufficient anfwer to the principal objedtions 
made againft the dodrine I have attempted to 
defend. What I have written is from a full 
perfuafion of the truth and importance of this 
do&rine ; but I (hall be ready, I truft, to cor- 
rect any errors I may have fallen into, when 
they are pointed out to me. 

I wi(h the reader every fpiritual blefling 
that is offered to finners through Jefus Chrift, 
who is made of God to all that believe wif- 
dom $ and rigbtcoufnefs, and fantfification, and 
redemption. 
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SHORT DEFENCE 

OF 
THE POCTRINE OF ATONEMENT. 

THE do&rines which relate to the cha- 
ra&er and offices of our Lord and Sa- 
viour Jefus Chrift, are undoubtedly of 
very great importance in the fyflem of chrifti- 
anity ; and their connexion with our religious 
condu& is fo intimate, that it is iropoflible 
we (hould be right in the latter, if we err 
confiderably with refped to the former. The 
acknowledgement of die divinity of Chrift, 
for inftance, calls for fuch affe&ions and be- 
haviour towards him, as they who look upon 
him as a mere man cannot maintain. Our 
pra&ical regard muft likewife be much aiFe&ed 
by our belief or difbelief of the dodrine of 
atonement for fin by his death. If this doc- 
*-:— ; c without foundation in fcripture, it 

muft 
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muft be a high affront to the Divine Majefty, 
to place any hope of pardon on the cruel 
treatment, which a mere man like ourfelves 
met with in the world : But if our Lord Jefus 
Chrift made a facrifice for fin by his death, 
and we are commanded to come unto God 
through fuch a mediator; then their condition 
is dangerous indeed, who defpife that facrifice, 
and reject that method of approaching God, 
which is appointed in the gofpel for guilty 
finners. 

The dodrine of atonement has been treated 
with much contempt by fome late writers, 
who have thought fit to fpeak (as one of them 
exprefles it) " with great indignation" againft 
it ; and to reprefent it, not only as contrary 
to the fcriptures, but likewife as fo abfurd in 
itfelf, that it would render the Bible indefen- 
fible, if it contained fuch a doctrine. I have 
examined, with fome attention, the arguments 
on which this reprefentation is founded ; and 
as they appear to me to be inconclufive, I have 
ventured to point out wherein I think tbem 
faulty, and to give a (hort defence of what I 
believe to be a fundamental dodtrine of 
Chriftianity. 

The do&rine of the Socinians refpe&ing 
atonement is this, " That God requires no 
" confideration or condition of pardon, but 
" the repentance of the offender; and that, 
" confequently, the death of Chrift was no 

" real 
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" real facrificfc for fin, but is called fo in the 
44 fcriptures merely in a figurative fenfe, by 
44 way of allufion to the Jewiih fin-offerings ; 
" as our praifes and other good works are 
" called facrifices, becaufe they are fomething 
€€ offered up to God." On the contrary, the 
do&rine which I mean to defend is, ' That 
g God has thought fit to require a confidera- 
4 tion of pardon diftindt from the repentance 

* of the finner ; and that this confideration if 
4 the death of Chrift, which was a real facri- 

* fice for fin, and ftood related to the Jewiih 
4 facrifices as the antitype to the type/ 

I. It is evident, that the infpired writers do 
fpeak of the death of Chrift as a facrifice for 
fin. Chrift appeared to put away Jin by 
the facrifice of bimfelf Heb. ix. 26. Cbrtft 
bath given bimfelf for us, an offering and a fa- 
crifice to God. Eph. v. 2. Chrift was once 
offered 40 bear the fins of many. Heb. ix. 28. 
He is the propitiation for our fins. 1 John, ii. 
2. After be bad offered one facrifice for fin, be 
for ever fat down at the right band of God. 
Heb. x. 12. By one offering he bath perfetfed 
for ever them that are fanftified. lb. 14. &c. 
The queftion then is, Whether this language, 
which abounds in the New Teftament, is 
proper, and to be underftood literally; or 
merely figurative, and ufed by way of allufion 
to the Jewifli facrifices. 
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It is an allowed rule of interpreting the 
fcriptures, that every doftrine contained therein 
mail: be underftood in its moft plain and obvious 
fenfe, considered in connexion with its context, 
unleti this fenfe is clearly ahfurd in itfelf* or 
contrary to other parts of fcripture. Now it is 
felf-evidently right, that God fhould appoint 
fuch a way of extending mercy to penitent fin* 
ners, as his infinite wifdom faw the fitteft to 
difplay his hatred of (in, and to maintain the 
honour of his righteous laws, and juft govern- 
ment of the univerfe. And no good reafon 
can be given, why God, as governor of the 
world, might not appoint a Sacrifice to be the 
means of forgivenefs for tranfgreffions againft 
his general laws, as he did for offences againft 
thojfe particular laws, which he instituted as 
governor of one nation. 

Let us then examine whether other parts of 
fcripture require us to refrain the iacrifical lan- 
guage, ufed concerning our Lord, to a merely 
figurative fenfe, or whether we are led by them 
to underftand it in its moft proper and obvious 
Signification. 

The moft ftriking circumftance of the 
Jewifh oeconomy was, the appointment of fa- 
crificc as the means of obtaining pardon for 
offences committed againft that conftitution, 
which the Jews were under as a peculiar peo- 
ple. Sacrifice was undoubtedly a consideration 
^•fl-Jnfl; from ?b* moral character of the of- 
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fender, yet was the ftanding means of chain- 
ing forgivenefs, under the Mofaic difpen&tion, 
to thofe who conformed to the conditions re- 
quired by the ceremonial law. 

Now if this difpenfatton was de&gned to 
reprefent that of the gofpel, then is pardon 
granted under the gofpel alio, to thofe who 
comply with the conditions required therein, 
by virtue of a confideration dfftinft from the 
moral character of the offender, in the fame 
manner as it was under the law of Mofes. 

That the Jewifh propitiatory facrifices were 
a necefiary confideration of fbrgivenefs, and 
the means of obtaining it, appears both from 
their inftitution, and the view which is given 
of them by the infpired writer of the epiftle to 
the Hebrews. The words of the inftitution 
are plain to this purpofe. Andit Jhall be when 
any one Jhall be guilty in one of tbefe things, 
that be Jhall confefs that be batbjinned in that 
thing: And be Jhall bring bis trcjpqfs-offering 
unto the Lord for bis Jin which be batbjinned \ 
and the priejl Jhall make an atonement for bim 9 
for bis Jin which be bath Jmned 9 and it Jhall be 
forgiven bbn. Lev. v. 5, 6, 10. This paffage 
compared with Lev. xvii. u. which aflbres 
us that // was the blood which made the atonement* 
leaves no raafon to doubt, that the facrifice 
offered by the offender waji the appointed 
means of obtaining fbrgivenefs of his offence. 

The fame view of propitiatory facrifices is 

given 
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given in the epiftle to the Hebrews, when it 
is faid, Almjt all things are by the law purged 
with bloody and without jhedding of blood there 
is no remiffion, chap. ix. 22. which proves that 
the facrifice was looked upon as the confidera- 
tion on which the pardon was granted. Now 
if it can be (hewn, that thefe facrifices were 
intended to point out the nature of Chrift's 
{acrifice, or the relation which his death bears 
to the remiflion of our fins; then it will follow, 
that the death of Chrift is the con/ideration of 
our forgivenefs, with refped to tranfgreflions 
of the moral law, as the Jewifti facrifices were 
the confideration of their forgivenefs, with re- 
fpe<3 to tranfgreflions of the ceremonial and 
political law; and confequently, that our Lord 
offered a real facrifice for fin/ when he offered 
up bimfelf. 

That the rites of the ceremonial law were 
intended to reprefent the manner of our re- 
demption by Chrift, is, I think, put beyond 
all doubt in the epiftle to the Hebrews. For/ 
not to mention here the many inftances in 
which our redemption correfponds with thofe 
legal rites, as enumerated in that epiftle, 
from whence one might reafonably infer a de- 
Jigned reprefentation ; we are exprefsly told, 
that the law had a Jhadow of good things to 
come, chap. x. i. Not a fhadow compared with 
thofe things, (which is undoubtedly true, 
though not the truth here intended) for that 

might 
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might have been faid of any thing unfubftan- 
tial, though it had not the leaftrefemblance of 
them, and is a very different expreffion from 
that 6f the apbftle: His words plainly inti- 
mate a refemblance, for he adds, and not the 
very image of the things, which words convey 
no meaning unlefs w^ fuppofe him to be 
fpeaking of a refemblance.* The whole fen- 
tence points out the imperfedtion of that fimi- 
litude, which the legal rites afforded of good 
things to come, by a metaphor taken from the 
art of painting ; the former exhibited but the? 
iketch or outlines, and not a finished portrait 
or complete pidture of the latter.^ The apo- 
flle ufes the term Jhadow in another place, in 
conjunction with a word which like wife fixes its 
meaning ; The priejis that offer gifts according 
to the law ferve unto the example and sha- 
dow 

* <c By a Jhadow^ I apprehend, is not meant, that the 
<c whole apparatus of the Tewifh tabernacle and temple, was 
" typical of the gofpel fcheme. Throughout the epiftle 
" to the Hebrews, the two fchemes of Mofes and Chrift 
" are compared, and the preference given, as in juftice due, 
" to the latter. — But the apoftle never once intimates that 
" the one difpenfation was a type of the other. All he 
<c fays, is, that the religious fyftem of the Jewilh legif- 
" lator, when compared with tne nobler one of Chrift, is 
" no more than a ttiadow compared with the iubftance." 
Mr. Graham's Sermon, intitled, Repentance the only Con- 
dition of Final Acceptance^ p. 9. 

f St. Paul ufes the fame form of fpeech in his epiftle to 
the Coloffians j wherein, fpeaking of the ceremonial ordi- 
nances from which chaftians are delivered, he fays, Which 
art a Jhadow of things to come; tut tht body is of Cbrift. 
Chap. ii. 17. 



[ 14 1 

oow of heavenly t kings y chap* viii. 4, 5. The 
fame infpired writer fays, Cbrifi is not entered 
into the holy places made with bands, which are 
the figures of the true* chap. ix« 24. which 
cxprdfes, with fufficicnt clearnefs, the typical 
nature of the ceremonial law ; and that no 
doubt might remain of the intention to pre- 
figure by thefe rites, he informs us, that the 
firfk tabernacle was a figure for the time 

THEN PRESENT, V€l\ 9, which COuld not 

have been faid of it, had it not been intended 
to prefigure things then future. But the evi- 
dence of this matter is not yet exhaufted ; for 
we are farther allured, that this prefiguration 
was defigned by God him&lf; for the apoftle, 
fpeaking of the high-prieft entering into the 
holy of holies but once a year, adds the reafon 
of it in thefe plain words, ThjB Holy Ghost 
thm signifying, that the- way into the bo- 
liejl of all was not yet made manifejl, while as 
the firfl tabernacle was yet jlanding* chap, ix, 
8. And we are alfo informed, that Mofes Was 
inftru&ed concerning the typical nature of the 
ceremonial law by a divine admonition, The 
priefis that offer gifts according to the law— 
ferve unto the example and Jhadow of heavenly 
things, as Moses was admonished of 
God when he was about to make the 
tabernacle, chap. viii. 5. Thus the doc- 
trine of atonement for fin by the death of 
Chrift is dcmonftrated to be a doArine of di- 
vine 
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vine revelation ; for no terms can be found in 
language more clear and exprefs, than thofe 
which are u&d to declare the typical nature of 
the ceremonial tow. 

II. I might here conclude the pofitive proof 
of the do&rtue I am defending; but as the 
priejtboad and fucrifice of Cbrift are largely 
treated of ha the epiftie to the Hebrews, and we 
have, therefore, a good opportunity of learn- 
ing, whether the infpked writer ufes thefe 
terms in the proper or figurative fenfe * I /hall 
take notice of fomc of the principal paflages, 
which ferte to fix their meaning. 

Th» apoftle defines* with great perfpicuity, 
the term prieft in its proper fenfe : A prieft is 
One who is ordained for men, in things pertain- 
ing to God* that be may qffer both gifts and fa- 
orifices fir Jin, Heb. v. i. But the defcription 
which is given of our Lord's priefthood agrees 
with this ; Wherefore in all things it behoved 
him to be made like unto bis brethren, that be 
might be amerciful and faithful high -prie/l in things 
pertaining to God, to make reconciliation for the 
fins of the people, chap. ii. 17. And, therefore, 
our Lord is a real and proper high-prieft, be- 
caufe he has the eflcntial characters of one. To 
thisoffice he was folemnly inftituted by God ; for 
as no man taketb this honour unto bimfelf but be 
that is called of God, as was Aaron : So alfo, 
Cbrifi glorifed not bimfelf to be made an high- 
prieft i but he that faia unto him — Tbott art a 

prrefi 
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priejt for ever after the order of Melchizedec, 
ver. 45. 

The reality of Chrift's priefthood is like- 
wife afcertained by the declaration, that it 
was after the order of Melchizedec, who was, 
in the mod proper fenfe of the words, prieji of 
the Moji High God; for if our Lord's priefthood 
was after his order, it was alfo real, and not 
figurative. 

The apoftle, fpeaking of the imperfection 
of the Levitical priefthood, and of its giving 
way to the priefthood of Chrift, fays, The 
priefthood being changed, there is made, of ne- 
cessity, a change alfo of the law, chap. vii. 12. 
Now this argument requires, that Chrift be a 
true high-prieft, otherwife there was no need 
that the law fhould be changed; for there were 
figurative priefts under the law, as well as at 
any other period, that is, perfons who offered 
the fpiritual facrifices of prayer and thankigi- 
ving unto God; nay, the whole Jewifh nation 
is called, in this fenfe, a kingdom of % priefts, Ex; 
xix. 6. and, therefore, the apoftle could never 
have argued a change of the law from Chrift's 
priefthood, had it not been a real one. 

Our Lord is reprefented as being a more 
excellent prieft than thofe of the order of 
Aaron, in that he was ordained to the office 
•with an oath; Thofe priefts' were made without 
an oath ; but this with an oath, by him tbatfaid 
unto him, The Lordfware and will not repent % 

Thou 
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Tbou art a prieft for ever after the order of 
Melcbizedec* chap. vii. 12. But if Chrift is 
only called a prieft becaufe he devoted his life 
to the ferVice of God, and died in defence of 
his dodtrine ; . to talk of his fuperior dignity in 
being conftituted a prieft with an oath, is to 
make a mere jingle of founds without a 
meaning. 

The fuperior dignity of our Lord as a prieft 
is likcwife argued from other particulars, 
which prove his priefthood to be real, and 
not metaphorical: As that he excelled the 
high~priefts under the law in having no occa** 
fion to offer up a facrifice for his own fins, but 
only for thofe of the people. Such an bigb- 
prieft becathe usr**wbo needetb not daily , as tbofe 
bigb-priefts, to tfffer upjacrifices,ftrftfor bis own 
ftns, and t ben for tbe people's, for this be did once 
when be offered up bitnfetf. For the law maketb 
men bigb-priefts wbicb have infirmity ; but the 
word of the oatb wbicb wasfince tbe law, maketb 
the Son, who is confecrated for evermore, chap, 
vii. 27, 28.* Now if Chrift did not properly 
offer any facrifice for the fins of the people, what 
can the infpired writer mean by informing us, 
that he excelled the Jewifli high-priefts in not 
offering one for himfelf ? The argument is 
important, and conclufive, if we confider the 
death of Chrift as a real facrifice for fin ; on 
any other fuppofition, the reafpning is childifh. 

* fiee alfo chap. v. I, 2, 3. 

B The 
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The facrifice, which this great bigb-prieft 
of our prof effort offered up for us, was bimfeif 
This facrifice, the apoftle informs us, exceed- 
ed in its expiatory virtue thofe which were of- 
fered under the law, and therefore we are af- 
fured that it was a proper one. If the death 
of Chrift has no influence in procuring the re- 
million of our fins, but as it leads us to repent 
of them ; then it has no expiatory virtue at 
all, but only a tendency to promote that which 
properly expiates our guilt. But the apoftle's 
reasoning does by no means agree with this fen- 
timent : He fays, If the blood of bulls and of 
goats, and the ajbes of an heifer Jprinkling the 
unclean, fanSlifieth to tbe purifying of tbe Jlejh : 
How much, more Jhall tbe blood of Cbrifl, 
who, through tbe eternal fpirit, offered bimfeif 
without jpot to God, purge your confcience from 
dead works to ferve tbe living God, chap. ix. 
13, 14. It is not good fenfe to talk of the 
greater comparative efficacy of a facrifice, 
which, as a facrifice, has no efficacy at all : 
Nor could it with any propriety be faid, that 
if the blood of bulls was fufficient to purify 
the flefh, then the blood of Chrift was much 
more fufficient to purge the confcience, unlefs 
the efficacy of the latter were of the fame kind 
as that of the former. 

When the apoftle would point out the dan- 
gerous condition of thofe, who reject the Lord 
Jefus as their Saviour, or, in his own empba- 

tical 
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deal language, who tread under foot the Son of 
God; he does it by reminding us, that there 
is no other facrifice for fin than that which 
our Lord made by his death. If we Jin wilfully 
after that we have received the knowledge of the 
truth, there remainetb no more facrifice for fn> 
chap. x. 26. Now if Chrift made no facrifice 
for fin by his death, it is a ftrange kind of 
reafoning, to tell us there is no other : And if the 
term be applied to the death of Chrift only by 
way of metaphor, then the afiertion is falfe ; 
for there have been many befides our Lord, 
who have offered their lives in the caufe of 
truth, and for the good of mankind, which is 
all that the figurative ufe of the term implies. 
When the infpired writers inform us, that 
fome of the circumftances of our Lord's death 
happened through an intention to conform to 
particular Jewifli inftitutions, they thereby af- 
fure us, that they did not compare the death of 
Chrift to thofe inftitutions merely by way of 
allufion, in order to reconcile mankind to the 
notion of a fuffering Saviour. For then the 
conformity would have been imaginary or acci- 
dental, which is inconfiftent with an inten- 
tional one. But, on the other hand, an inten- 
tional conformity was necefiary on this fuppo- 
fition (and on this only), that thofe inftitutions 
were defigned to be typical, and, therefore, 
an aflurance of fuch a conformity ftrongly in- 
timates that they were fo. The bodies tf thofe 

B z beajlsy 



[ *o ] 

beafts, whofe blood is brought into thefanBuary by 
the bigh-priejl for Jin, are burnt without the 
camp. Wherefore Jefus alfo, that be might 
fanftify the people with his own blood, fujfered 
without the gate, Heb. xiii. u, 12. Sec like- 
wife John xix. 36. 

III. Before I proceed to anfwer the parti- 
cular objections made to the doctrine of atone- 
ment, I will confider it in another point of 
view, from whence we may likewife difcern 
that it is founded on divine revelation. 

If Chrift died only to confirm his dodtrine, 
and to give us an example of patient fubmiffion 
to the will of God ; then there is nothing dif- 
ferent in the nature or defign of his death, 
from that of any other teacher of chriftianity, 
who fuffered in defence of what he taught ; 
Paul, and Peter, and all the martyred chriftian 
teachers, died for us juft in the fame fenfe as 
Chrift died for us : * But this is inconfiftept 
with the fcriptural account of Chrift's death. 

St. Paul, reproving the Corinthians for their 
contentious behaviour in oppofing the princi- 
pal teachers of chriftianity to one another, and 
to Chrift, endeavours to redtify their condiidt 
by informing them, that they were to look 

upon 

* " The circumftantial account of the fufferings and 
" death of Chrift, in the 53d chapter of Ifaiah, might have 
u been the defcription of any other good man in the fame 
*« fituation, with this only difference, that the moral ef- 
" fe£te of it are reprefented to be more extenfive." Theo- 
logical Repojhory, vol. I. p. 129. 
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upon all the ministers of the gofpel as {landing 
in the fame relation to them. It bath been de- 
clared unto me, fays he, that there are conten- 
tions among you— that every one of you faith % I 
am of 'Paul, and I of Apollos, and I of Cephas, 
and I of Chrift, i Cor. i. l\, 12. Who then is 
Paul, and who is Apolhs, but miniflers by whom 
ye believed, even as the Lord gave to every man ? 
chap. iii. 5. Whereas he reje&s with abhor- 
rence the thought of their being confidered as 
ftanding in the fame relation to them as Chrift 
did. Was Paul crucified for you ? Or were ye 
baptized in the name of Paul? The apoftle 
could not mean in this pafTage to make a ques- 
tion whether he himfelf had been put to death, 
or to aflert, that if he died in defence of his 
doftrine it would not be for their benefit $ for 
he fpeaks elfewhere of being offered up on the 
facrifice and fervice of their faith ; but he evi- 
dently means to point out the difference of 
that relation in which Chrift, and that in 
which their other fpiritual teachers flood to- 
wards them; and gives this as a proof of fuch 
difference, that Chrift died for them. Now 
if Chrift had only died for them in the fame 
fenfe that Stephen and others had already done, 
and that he himfelf fhortly was to do, to fay 
that Chrift died for them, was giving no proof 
that he flood in a relation. to them diftindt 
from that of other teachers of the gofpel. 

B 3 The 
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The apoftle, in other paflages, infifts upon 
the particular relation which Chrift bears to 
us different from that of all other teachers of 
chriftianity. As in 2 Cor. iv. 5. We preach 
not ourfelves, but Chrift, Jefus the Lord, and 
our/elves your fervants for Jefus 9 fake. If 
Chrift was but a mere teacher of God's will, 
it will be difficult to make fuch declarations 
confident with truth ; for in that cafe, the 
apoftles preached themfelves as much as they 
preached Chrift : And it will not be eafy tp 
find a good reafon, why one preacher of the 
gofpel fhould call himfelf the fervant of thofe 
to whom he preaches, for the fake of another 
perfon, who was {imply a teacher like himfelf 

The fcriptures conftantly reprefent the death 
of Chrift as having a peculiar refpeft to our 
forgivenefs and reconciliation with God, and 
this is exprefTed in a variety of phrafes. We 
are faid to be juftified by his blood, — reconciled to 
God by his death,— to have redemption through 
bis blood, even the forgivenefs of Jin,— to be per- 
fected through his offering, 8$c. Yet not one 
word is fpoken 'concerning any fuch relation 
which the death of the martyrs bears to us, 
although frequent and honourable mention is 
made of them. St. Stephen, and St. James 
had fuffered death in defence of chriftianity as 
well as our Lord, before the writings of the 
New Teftament were finiflied; and a very 
particular account is given of the behaviour 

and 
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and fufferings of the former, who, according 
to the Socinian fcheftie, gave himfelf a facri- 
fice for us precifely in the fame fenfe as Chrift 
did ; yet we have not the lead intimation that 
any were juftified by the blood of Stephen, or that 
he bore our fins in his own body, and made re- 
conciliation for us : Nothing like this appears in 
the whole New Teftament ; we are only com- 
manded to be followers of their faith and 
patience. In the book of the Revelation by 
St. John, the whole body of chriftian martyrs 
is reprefented as affembled together j many of 
thefe, without doubt, had been brought to re- 
pentance by the preaching and good example 
of others, and, therefore, according to the 
dodrine of Socinus, muft have been juftified 
by their blood; but nothing like this fenti- 
ment appears ; on the contrary, they are all 
(aid to have wajhed their robes, and made them 
white in the blood of the Lamb, and on that 
account to be before the throne of God, Rev. 
vii. j 4, 15. They, and all the reft who at- 
tain eternal felicity, afcribe their falvation to 
the Lamb, the influence of whofe death is de- 
clared to be of univerfal extent. They Jung a 
new Jong, faying-— Thou waft Jlain, and haft re- 
deemed us to God by thy blood, out of every kin- 
dred, and tongue, and people, and nation, chap, 
v. 9. 

Again; If the death and refurredtion of 
Chrift are only to be confidered as motives to 

our 
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our repentance, they could never have been 
declared in holy writ to be necejfary for the re- 
miffion of fins : For if the remiffion of our 
fins flows merely from the mercy of God,, 
without refpedt to any other confederation than 
our repentance ; then nothing elfc is necejfary 
to our forgivenefs.* Yet St. Paul fays, If 
Cbrifl be not ratfed (and, confequently, if he has 
not died) jtf are yet inyourJins % i Con xv. 17. 
Now the apoftle could not have argued thus, 
if nothing but repentance was necefiary to 
their forgivenefs. He might, indeed, have 
faid, as he does in the preceding verfes, If 
Chrijl be not rj/en,-—we are found faffe witnejfes 
of God, becaufe we have tefiified of God, that be 
raifed up Chrijl : but he could not add, that 
the remiffion of their fins was afieded by the 
failure of this confideration, if no fuch conside- 
ration was necefiary to that remiffion. On the 
contrary, if Chrift be confidered as our high- 
prieft, appointed to offer a facrifice for fins, 
and to rife again that he might enter the ho- 
lieft with his own blood, there to appear in 
the prefence of God for us; then there is fome 

pro- 

* " It is only neceifary," (in order tQ Hitferlfcnd how 
we are juftified through the redemption which is in Chrift 
JefuS)) *« to fuppofe that our redemption or deliverance 
*' from the power of fin,, /. e. our repentance and refor- 
w mation, without which there is no promife of pardon, 
*« is promoted by the gofj*l qf Jefus Chrift," Triumph of 
P*f*b 9 p. «. 
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propriety, in the affcrtion, that if Chrift be not 
raifed wc are yet in our fins; becaufe the 
want of his refurrefition would prove that he 
had failed in the execution of his office, and, 
confequently, that his facrifice was infufficient 
to make atonement for tranfgreflions. 

Laftly; If forgivcnefs is granted to penitent 
finners without any refpedt to the death of 
Chrift, we ought to have no refpeft to it in 
afking forgivenefs at the hands of God. But 
if we are commanded to come to God through 
the Lord Jefus Chrift, and our views are di- . 
reded to his mediation while we implore the 
divine favour, then is pardon granted with a 
refpeft to his mediation.* . 

We are commanded to pray in the name of 
Cbriji y which furely intimates, that we ought 
to have a regard to him in our addrefles to 
God. Wbatfoever ye Jhall ajkinmy name, that 
will I do, that the Father may be glorified in the 
Son, John xiv. 13. It is allowed that this is 
one of the peculiarities of chriftianity ; but to 
pray with the temper of Chrift, as fome in- 
terpret the expreflion, is no peculiarity of 
chriftianity, for even natural religion teaches 
us, that we fhould worfhip God with reve- 
rence, love, and fubmiffion, which is all, I 

fuppofe, 

* " When David and other penitents confers their fins, 
" and intreat for pardon, they refer themfelves to the 
« divine mercy on!y y without teeming to have the leaft 
** idea of any thing farther." Triumph %f Truth, p. ax. 
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fuppofe, that is meant by the mind of Chrift. 
If any one fhould imagine, it is praying in the 
name of Chrift, to fay through Jefus Cbrijt our 
Lord at the end of our prayers, without mean- 
ing any thing by thofe words, with fuch an 
one, I apprehend, it would be needlefs to 
argue. 

The peculiar regard which is due to Chrift 
in our approaches to God, is clearly intimated 
in the firft epiftle to Timothy. The apoftle, 
after exhorting that fupplications, prayers f in- 
ter cej/ions, and giving of thanks be made for all 
men, adds, For there is one God and one Media- 
tor between God and men, the man Chrift Jefus, 
chap. ii. 5. l^ow if by-a mediator is only 
meant one who declares the mind of God to 
mankind, then there are as many mediators as 
there are infpired teachers of religion.^ But 
the manner in which the apoftle expreffes 
himfelf {hews, that Chrift is our mediator in 
a fenfe peculiar to himfelf, and the context 
leads us to underftand the term in its moft 
common acceptation, as expreffive of one who 
treats with God on our behalf, as well as with 
us on the behalf of God. It 

§ " A mediator, in the fenfe of facred fcripture, is one 
" between God and the people ; who declares to them the 
" mind of God, denounces judgments upon the difobe- 
" dient, and proclaims pardon to penitent charaders; and 
" there being only two authentic revelations from heaven 
" to our world, of courfe, we react only of two mediators* 
" employed to communicate the fame to the people ; and 
" if there was to be a third revelation, there would alfo 
" be occafion for a third mediator," &c. See Mr. Gra- 
ham's fermon, before quoted, p. 8. 
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It may be objected, that Mofes is called a 
mediator, Gal. iii. 19. and, therefore, that it 
cannot be proved from the application of this 
title to Chrift, that he ftands in any relation 
to us different from that in which Mofes ftood 
to the people of Ifrael. In anfwer to this I 
would obferve, that Chrift is not merely called 
a mediator in this paflage, but the one media- 
tor between God and men ; a form of fpeech 
very different from that made ufe of with re- 
fpedt to Mofes. Mofes is likewife called a god, 
but furely the apoftle's folemn declaration that 
there is but one God would (hew, that the 
title is applied to him in an inferior fenfe, 
though the unity of God were taught in no 
other part of the Bible. And fince our Lord 
is ftylcd the one mediator in fuch a connexion, 
we may with equal propriety conclude, that 
he is our mediator in a fenfe which can be at- 
tributed to no other perfbn. 

The author of the epiftle to the Hebrews 
exprefsly founds ourboldnefs in addrefling the 
throne of grace upon the prefence of our com- 
panionate high-prieft in heaven ; which proves 
that refpedt is due to him in thofe addreffcs. 
Seeing then that we have a great bigb-priejl, 
that is paffed into the heavens, Jefus the Son of 
God— let us therefore come boldly unto the throne 
of grace, that we may obtain mercy, chap. iv. 
14, 16. And again in chap. x. 19—22. 
Having therefore, brethren, boldnefs to enter 

into 
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into the holieft by the blood of Jefus, by a 
new and living way which be bath confecrated 
for us through the vail, that is to fay, hisfejh ; 
and having an high-priejl over the boufe of God: 
let us draw near with a true heart 9 in full ajfu- 
rance of faith, &c. 

St. John encourages the true chriftian to 
hope for pardon from the confideration that he 
has a powerful advocate with the Father, who 
is the propitiation for his (ins. My little chil- 
dren, thefe things write I unto you, that ye Jin 
not : And if any man fn, we have an advocate 
with the Father; Jefus Chri/t the righteous; 
and be is the propitiation for our fins, i John, 
ii. i, 2. The apoftle, in this pafiage, is evi- 
dently attempting to remove the difcourage- 
ments with which fincere chriftians may be 
afflicted, under a fenfe of the manifold defeats 
of their obedience ; and the argument he pro- 
pofes for this purpofe is exprefied in terms 
fo plain, that no fubtilty of criticifm, one 
would think, could ever fet afide the obvious 
fenfe of it : The different parts of this paiTage 
fix the meaning of the principal terms in fuch 
a manner, that to alter them from their mod 
obvious fignification, is to render the whole 
fentence obfcure or unintelligible. For £hould 
it be faid, that the word here rendered advo- 
cate fometimes fignifies a comforter, the expref- 
fion with the Father {hews that it cannot mean 
fo in this place. Our Lord promifed that he 

would 
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would fend the Holy Ghoft to rcfidc as a com- 
forter with alibis true difciples, but to tell fuch 
that if they fin they have a comforter with the 
Father, is, in my apprehenfion, to talk unin- 
telligibly. But the following verfe clearly de- 
termines the fenfe of the paflage; for this 
aflures us, that Chrift is our advocate with the 
Father* as being the propitiation for our Jins, 
and therefore he is here very emphatically 
ftyled Jefus Cbriji the righteous.* Such 
are the inftrudtions given to penitent believers 
in the gofpel, and in them we may difcern 
both the truth and importance of the do&rine 
of atonement for fin by the death of Chrift. 
Were the Socinian hypothefis true, fuch di- 
rections could have no place in the infpired 
writings, fince they are fubverfive of what 
that fyftem accounts the true gofpel of Chrift. 

IV. Let 

* Mr, Graham fays, in his Letters, p. 45, that " the 
" Greek word ifc»$pofe" (propitiation) " is never ufed by 
" the facred writers in the fenfe of rendering God propi- 
u tious." The word tii*a<rxopai is perpetually ufed in the 
Septuagint for mating atonement, in conformity to which 
fenfe of the word, the phrafe itoguo$ vspt r«v aptapTtuv n/t^r, 
which is twice applied to our Lord in St. John's firft epif- 
tie, cannot be more juftly tranflated than by the propitiation, 
or propitiatory facrijke for our fins. In the epiftle to the 
Hebrews alfo, Chrift is faid to have become our High* 
prieft, ac to iXartOT&ai rctf aftaprtas t« Xoh, to expiate or make 
reconciliation for the Jim of the people, chap. ii. 17. So that 
whatever is meant by mating atonement, thus much is evi- 
dent, that Chrift is that with refpedl to the remiffion of 
our tranfgreflions of the moral law, which the JewUh 
propitiatory facrifices were with refpeft to the tranfgreflions 
of the ceremonial law. 
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IV. Let us now take a view of the principal 
objections made to the do&rine of atonement, 
and confider whether they are fufficient to 
overturn the arguments propofed in defence 
of it. 

1. The author of the Appeal afferts f * that 
it is impoflible to reconcile this, doctrine with 
thofe fcriptures, which fpeak of our being jus- 
tified freely by the grace of God, and that 
€€ the declarations of divine mercy to the pe- 
€€ nitent are all abfolute, without the moft 
" diftant hint of their having any reference to 
" any confideration on which they are made, 
€€ as Pfalm Ixxxvi. 5. Dan. ix. 3." -J- 

It is granted, there are in the fcriptures 
many declarations of mercy, which do not 
mention an atonement as the confideration on 
which pardon is granted; there are likewife 
many, which neither mention an atonement 

nor 

* P. 18. 

The arguments which our author has urged againft 
the do&rine of Atonement in his Appeal, Triumph of 
Truth, and Familiar Jllujlration, he has treated rather 
more diffufely in his Effay on the proper end of the death 
of Chrijl, contained in the firft volume of the Theological 
Repojitory. But as the three former trafls are our author's 
lateft publications on the fubjeft, if I miftake not, and as 
ip them his fentiments are exprefled with more concHenefi 
than in the Theological Repofitory ; I have only referred 
to the latter with refpeft to thofe arguments, which are 
not contained in the former. Indeed, I did not know that 
all the above-mentioned treatifes were compofed by the 
fame author, until I had written a confiderable part of 
this defence. 

t Triumph of Truth, p. 20. 
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nor repentance itfelf ; but it will not follow 
from hence, that either the one or the other 
is unnecefiary. If we defire to know the 
whole counfel of pod refpeding us, we muft 
take into confideration the whole of di- 
vine revelation ; and I fubmit it to the candid 
reader to determine from the fcriptures already 
quoted, whether there are not fome declarations 
of divine mercy to the penitent, which contain 
more than a diftant hint of a confideration of 
pardon diftindt from our own penitence. If 
pardon is granted to all who come unto God 
through Jefus Chrift in the way he has ap- 
pointed, that pardon is certainly as free with 
refpeft to us, as if there were no mediator be- 
tween God and man; and the Antinomian, 
who aflerts there is no condition of pardon re- 
quired of us, is as much fupported in his opi- 
nion by the declarations of free-grace, as the 
Socinian, who aflerts there was no condition 
performed by our Mediator. The infpired 
writers of the New Teftament faw no more 
contradiction between the freenefs of God's 
grace, and the propitiation made by the death 
of Chrift, than the reft of the Jews did be- 
tween the goodnefs of God in remitting their 
offences againft the ceremonial law, and the 
efficacy of thofe facrifices, which were the ap- 
pointed confideration of that remiffion; or 
ihan the Socinians do between free-grace, and 
the necefiity of repentance as the condition of 

pardon. 
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pardon. That remarkable paflage in Rom* 
iii. is fo full to this purpofe, that if there were 
no other in the Bible, it is fufficient to deter- 
mine this matter. For all have finned* and 
come Jhort of the glory of God; being jujtified 
freely by his grace* through the redemption that 
is in Jefus Chri/l: whom God hath fet forth to 
be a propitiation, through faith in his blood* to 
declare his righteoufnefs for the remifjion of fins 
that are pajl* through the forbearance of God: 
to declare* I fay* at this time bis righteoufnefs ; 
that he might be jujl* and the juftifier of him 
that believeth in Jefus* ver. 23 — 26. The 
apoftle, in this paflage, treats expreffly on the 
method of our juftification before God, which 
he affirms to be through the redemption that is in 
Jefus Cbrijli and he likewife points out the 
reafon of this method, that the righteoufnefs of 
God might be declared* or demonftrated; that he 
might appear to be juft whilft he juftifies the 
believer in Jefus. Here we have the whole 
do&rine of atonement concifely delivered to 
us, and all attempts to take off the force of 
this fcripture, as a proof o£ that do&rine, de- 
Aroy the antithefis which is evident in the 
paflage, and, in my opinion, make the apoftle's 
arguing to be flat and trifling. .The forbear- 
ance of God in the remiflion of fins that are 
paft is oppofed to his righteoufnefs* which is 
faid to be declared by this method of forgive? 
nefs ; and this oppofition is a principal branch 

of 
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of the apoftle's argument, for he repeats, and 
lays a particular ftrefs upon it, to declare, Ifay% 
at this time bis righteoufnefs, that he might be 
jujly and the jujitfier of him that believetb in 
JefusJ* Our author, and others, who by the 
righteoufnefs or jujiice of God mentioned here 
would have us underfland his good.iefs or mer- 
cy* muft give fome good reafon for fuch an 
interpretation before it can be admitted] as 

* The author of the Illujiration tells us, that the word 
here rendered tropitiation y ought to have been translated 
mercy-fiat ; but he does not extend his criticifm on the tranf- 
lation to the whole of the pafiage. Though I think the trans- 
lation of this text fufficiently accurate to (hew, that the 
(cope of the apoftle's arguing is inconfiftent with a denial 
of the dodrine of atonement ; yet, in my opinion, the ori- 
ginal fets this in a much ftronger light than the Engliih 
translation, which does not clearly exprefs the fenfe of that 
very material fentence in the paflage, h\a rm xapcow rw 
xpoyeyovorcw afMpnufiaTWy which I mould imagine might 
with more propriety be rendered, becaufi, or on account of 
the pajfing by of fins committed aforetime. The 25th and 26th 
varies ought, I think, to be tranflated in fome fuch way as 
this ; Wboni God bath Jet forth to be a propitiatory (or mer- 
cy feat) through faith in bis blood, for a dmonftration of his 
righteoufnefs, becaufi of the pajfing by of fins committed afort- 
time y through the forbearance of God : For a demonftration, I 
fay, of his righteoufnefs at this period, that he might be juft, 
btc. The fenfe of the apoflJe will then appear to be, 
That God) in fetting forth Chrift as our propitiatory or 
mercy-feat, by whom we have accefs to God through 
faith in his blood, hath given at length the moft clear de- 
monftration of his righteoufnefs or juftice, which might 
appear to have been obfeured by his having hitherto, in 
his great long-fuffering, oafled by the fins of men, with- 
out affording a fufficient difplav of his hatred to fin, or fuch 
a difplay as is now made by the manifeftation of our Re- 
deemer, See a farther illuftration of this paffage, in a book 
intitled Jefus Chrift the Mediator, &c. p. 85. 

C the 
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the infpired writer himfelf, in this very epiftle, 
makes a diftinftion between the terms righteous 
and good. Scarely far a b ighteous (or juft) 
man will one die i yet peradventure for a good 
man Jotne would even dare to die, chap. v. 7. 
When the apoftle, in the Context to die paf- 
fage above quoted, declare^, that we are jus- 
tified by faith, and not by the works of the 
law, I cannot fuppofe, as pur author does,* 
that he only " intended to oppofe the 
" do&rine of the Jews, who maintained 
" that the obfervance of the layr of Mofes 
" was abfolutely neceffary to falvatfen^" be- 
caufe it is added, Do we then make void 
the taw through faith ? God forbid; yea, we 
efiablijh the law. Which words can only 
be fpoken of the moral law ; for the apoftle 
did hot eftablifla the law of Mofes by preach- 
ing faith in Chrift : On the contrary, he made 
it void, or declared it to be abrogated.. Where- 
as, the moral law is eftabliftied by this doc- 
trine j its juftice being moft clearly (hewn by 
the propitiation made for our tranfgreffions of 
it, and obedience moft efFe&ually fecured by a 
true faith in Chrift Jefus. 

2. " Can we wifh for a more diftindt, and 
" perfedt reprefentation of the manner in 
" which God forgives the fins of his offspring 
" of mankind, than our Saviour has exhibited 
* € to us in the parable of the prodigal Jon." 
Appeal, p. 19.- 

The 

* IUufiratioHy p. 54. 
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The delten of rthis parable, as the context 
ihews, was to reprove the Jews for their un- 
reafonable condud, in objecting to our Lord's 
mod gracious attention to notorious finners, 
and his kind reception of fuch upon their re* 
pentance ; and to teach us with what kindnefs 
we ought to behave to all repenting finners, 
when they return to the path of duty, how- 
ever profligate their former conduct may have 
been. But whether the dodtrine of atonement 
be true or falfe, cannot be determined from 
this parable, as the apparent defign of it has 
nothing to do with this queflion. The pa- 
rable proves that God is merciful; and I.fhould 
fuppofe, that the appointment of a way, 
whereby finners may obtain forgivenefs from 
his hands, does not infer that he is unmerciful. 
Expofitors of fcripture fhould be very cautious 
of deducing any dodtrine from a parabolic re- 
prefentation, but what appears to be defignedly 
inforced by that xeprefentation : without this 
caution the moft abfurd opinions may be, and, 
indeed, too often have been, urged from thefe 
parts of holy writ. 

3. " To fay that God the Father provided 
" an atonement for his own offended juftice 
" is, in fadt, to give up the dodtrine. If a 
" perfon owe me a.fum of money, and I chufe 
to have the debt difcharged, is it not the 
fame thing, whether I remit the debt at 
once, or fupply him with money wherewith 
to pay me ?" Triumph ofTrutir^p. 21. 

This 
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This argument is founded upon thefe (up- 
pofitions, that our fins bear no other relation 
to God than that of debts to a creditor, and 
that to make atonement for fin is the fame 
kind of tranfa&ion as .to pay a debt; but 
till thefe fuppofitions are either allowed or 
proved, no argument can be grounded upon 
them. As obedience is fomething that we 
owe to God, our failures herein are focnetimes, 
with great propriety, called debts in the fcrip- 
tures. But it is very evident, that the facred g 
writings do not only reprefent God as our credi- 
tor, but likewife as our moral governor : And it 
muft be acknowledged by every reafonable 
perfon, that as he alone is acquainted with all 
the ends aimed at in the punifhment of finners, 
he is the fole judge of the propriety of it in 
any cafe, and of the confide rations or condi- 
tions proper to be required in order to the 
remiffion of our fins. 

4. " It can never be reconciled to equity, 
" or anfwer any good purpofe whatever, to 
" make the innocent fuffer the punUhment of 
" the guilty." lb. 

Nothing can be plainer both from fcripture 
and experience, than that many fuffer for the 
fins of others ; and this is undoubtedly by the 
appointment of God, if he is the governor, 
and judge of all the earth : Whether the ap- 
pointment be equitable or not, I leave our 
author to judge for himfelf ; the fadt he does 
not deny ; " It is allowed," fays he, " that we 

« fuffer 
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u fuffer by the fin of Adam, as any child may 
" fuffer in confequence of the wickednefs of' 
€€ his anceftor."* And if thefe fufferings arc 
infli&ed by God, adting the part of a judge, 
they are confequently^tf*/. Thefe confidera- 
tions afford a fufficient anfwer to any charge of 
injuftice refpe&ing the fufferings of Chrift : 
but, in truth, there is not the leaft foundation 
for fuch a charge in this cafe; for the do&rine 
of atonement fuppofes, that the undertaking 
of our Redeemer to fuffer for our fins was per- 
fectly voluntary, and that he had full power 
over himfelf when he undertook the work of 
man's redemption. 

5. " If it had been inconfiftent with the 
divine juftice to pardon fin upon repentance 
only, without fome farther fatisfa&ion, we 
might have expedted to have found it ex- 
prefsfyfaid to befo in the fcriptures ; but no 
" fuch declaration can be produced either from 
« the Old or New Teftament. All that can 
" be pretended is, that it may be inferred 
« from it." lb. 

Whatever do&rinc may be fairly inferred 
from fcripture, demands our affent and practical 
regard, as much as if it was therein exprefsfy 
declared 1 nor have we the leaft right to find 
fault with the manner in which any truth is 
made known to us, or to pay the lefs attention 
to it on that account. 

* Appeal, p. 9. 

When 
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When our Lord argued with the Saducees 
concerning the refurredfcion, he chofe to make' 
ufe of a pafTage in the Old Teftament wftich 
proved this important truth only in a way of 
inference : And if be thought fuch a method 
of reafoning to be conclufive, we have fufficient 
authority to think fo too. The declarations 
of fcripture refpefting the do&rine of atone-? 
ment are, in my opinion, neither few nor ob- 
fcure;* but of this the reader muft judge 
when he has considered the paflages quoted in 
defence of this dodtrine, and others which I 
have taken no notice of, that are contained in 
the facred fcriptures. 

6. " Though good works are recommend- 
€t ed to us in the ftrongeft manlier, it is never 
u with any falvo or caution, as if they were 
u not of tbemfehes acceptable to God/* lb. 

If our good works are of tbemfehes acceptable 
to God, in the mofl ftridt fenfe of th<? word, 
without any reference to the mediation of 
Chrift, what do the fcriptures mean by telling 
us that they are acceptable tbro* Jefus Qbrift. Te 
are an holy priejibood* to offer upfpiritualfacrifices 

ACCEPT* 

* Mr. Graham differs widely from this opinion, for he 
lays, " There is not a fingle text in all the New Tefta- 
*' ment, as far as I can remember, that can, by any 
i€ rules of juft and fober criticifin be retained in fupport 
<< of it," (the doftrine of atonement). " There are 
« 4 only two that feem to look that way, viz. Matt. xx. 
" 28. Hi gave bis life a ranfomfor many; and 1 Tim. ii. 6. 
<c He gave himfelfa ranfomfor all" fetters on the Atone- 
fnent, p. 34. 
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ACCEPTABLE TO GoD THRO' Je$JJS CHRIST, 

i Pet. ii. 5. By him, therefore, let us offer the 
facrifice of praife to God continually, Heb. xiii. 
j.5. The phrafes by Chrift, and acceptable 
tiro 9 Chrift, cannot mean, that our good works 
or fpiritual facrifices, are to be done in the tem- 
per or after the conduct of Chrift, for that is in- 
cluded Id the very notion of their being good. 
Wq caa offer nojpiritual facrifice to God, /. e. 
np true homage or fervice, but in the temper 
of Chrift: For the mind of Chrift means 
nothing more than an humble, thankful, holy 
tpxtxd; and the amduft of Chrift is only another 
exprefllon for a righteous conduct : So that ac- 
cording to the Socinian do&rine, all that can, 
be meant by a command to offer our fpiritual 
facriikes through Chrift is, that when we are^ 
thankful to God we muft be thankful to him* 
and when we praife him we muft give him 
praife. 

To what I have before faid on this fubje& 
of accefs to God through Jefus Chrift, I would 
here add, that holy perfons are reprefented in 
fcripture as ftanding in need of the. blood of 
Chrift to cleanfe them from fin. If we fay 
that we have fellowjbip with bim, and walk in 
darknefs, we lie, and do not the truth: but if 
we walk in the light as be is in the light, we 
have fellow/hip one with another, and the blood 
of J ejus Chrift bis fon cleanfetb us from all Jin . 
1 John, i. 6, 7. By walking m the light is 
undoubtedly meant, living iii the true know- 
ledge 
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ledge and fear of God; and to fuch the af- 
furance is given, that the blood of Chrift 
cleanfeth them from all fin. Now if the blood 
of Chrift bears no other relation to the for- 
givenefs of fin, than that of any martyr who 
dies in defence of the truth,* with what pro- 
priety can fuch a declaration, as this text con- 
tains, be made to thofe who are already in the 
favour of God ? To make this reafoning the 
more clear, let us fqppofe, that one who faw 
the martyr Stephen ftoned to death, fhould 
have been induced by his conduft to confider 
the do&rine which he taught, and thereby to 
have been turned from a wicked courfe of life 
to the fervice of God. With what propriety 
could it have been faid to fuch an one, that if 
he walked in the light as God is in the light, 
the blood of Stephen fhould cleanfe him from 
all fin ? Would fuch language have conveyed 
any ideas to the chriftian convert ? Every one, 

* <c Chrift being a man, who fuffered and died in the 
cc beft of caufes, there is nothing fo very different in the 
cc occafion or manner of his death, from that of others 
<c who fuffered and died after him in the caufe of chriftia- 
<c nity, but that their fufferings and deaths may be con- 
" fidered in the fame light with his." Theological Re- 
pofitory, vol. I. p. 39. ' 

The texts brought to prove this fentiment are 2 Cor. i. 
5. Col. i. 24. Phil. iii. 10. 1 Pet. iv. 13. Matt. xx. 23. 
When the fufferings which the perfecuted difciples of Chrift 
undergo for righteoufnefs fake are called the fufferings of 
Chrift^ the expreffion is undoubtedly figurative, and the 
reafons for fuch a figure are very obvious, without fuppof- 
ing, that the fufferings of Chrift bear the fame relation to 
the forgivenefe of fin as thofe of any perfecuted chriftian. 

I flip- 
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I fuppofe, will allow, that fuch an addrefc 
would have been downright nonfenfe. And 
fince, upon the Socinian fyftem, the blood of 
Chrift bears the lame relation to our forgive- 
nefs as the blood of Stephen, we muft make 
the fame conclufion with regard to the apoftle's 
language, or believe that Socinianifm and 
Chriftianity are, in this refped, oppofite fyf- 
terns. 

7. ?* If any of the Jews had had the leaft 
u notion of the neceflity of any atonement for 
u the fins of mankind, they could not but 
" have expe&ed a faffering Mejjiah ; and yet 
" it is plain that the very beft of them had 
" no fuch idea." lb." p. 22. 

It is equally plain that the Jews ought to 
have expected a Suffering Meffiab, their own 
prophets having clearly foretold his fufFerings. 
After three/core and two weeks Jhall MeJJiab be 
cut off, but not for bimfelf Dan. ix. 26. 
He was wounded for our tranfgreffions 9 be was 
bruifedfor our iniquities ; the cbajiifement of our 
peace was upon Aim, and with bis jtripes we are 
healed, &c. Ifaiah liii. Accordingly the Jews 
were often reproved for not expecting a fuf- 
fering Mefliah, and on this account charged 
with ignorance of the fcriptures. Thus our 
Lord rebuked the two difciples who were 
travelling to Emmaus ; O fools and flow of 
heart to believe all that the prophets bavejpoken: 

Ought 
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Ought not Cbrifi to have Jufihred tbefe* things* 
and to enter Jnto bis, gimp? Luke xxivL 25. 
And again, fee laid to the vthtAc body of 
di&iples, T>b*jk are % the words which I Jpake 
wtia you, while I was yet with you, that all 
things mufi\ be fulfilled which were written in 
the law of M>fes, and: in the prophets* and in. 
tbt pfulms wnoernmg*me.'«~ < Ebuf, it is written* 
and thus it behoved Cbrifi to fujfer, and to rife, 
again froto ilk dead* the third day. lb. ver. 
44, 46. St. Peter made the fame declaration 
to thejews in his preaching* after our Savi- 
our's death j Thofe things which God before bad 
Jhewed by* the mouth of all bis prophets, that 
Cbrifi JhouU fuffer % be bath Jb. fuljitkd. Ads 
Hi. 18. Am} in the feme manner St. Paul 
addrefles them ; They that dwell at Jerufakm* 
and their rulers, becaufe they kntw him not, nor 
%tt the voices of the prophets which are read 
every jabhatb^day* tbey have fulfilled them in, 
condemning him* Chap. xiii. 27. So that the 
arguments againft any part of our Lord's me- 
diatorial chara&er, which are drawn from 
the ignorance of the Jews refpedting it, are 
evidently invalid, becaufe it appears clearly 
that they did not know his real charafter.* 

8. « Though 

* I am quite at a lofs how to reconcile this argument 
againft the doftrine of atonement with our author's own 
fentiments ; for lie frequently fpeaks of the antient pre- 
dictions of our Lord's fufferings and death, without gi- 
ving 
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4 8. " Though our Saviour frequently- ex- 
* r plains the: reafbn of his coming, and the 
'* nccetfifrf of his fbfFering, it & never ot* any 
* futh account," vis. that df making 1 atone-* 
ment. Id. 

Oar Lord appears to have pai£ fome atten- 
tion to* the prejudices of the Jews, in the 
things which he fpakfe concerning himfelf ; 
and the chief fobjedfcs of his preaching fccm 
to have been thofe, which would lead them 
to receive him under his proper character, 
when all .things neceffary to afcertain that 
character were accomplished. He taught the 4 
truth to his moft intimate and faithful difci* 
pies in a gradual manner, as they were able to 
bear it ; and profefled to them a fittle before 
his death, that he (till left many things unfaid, 
which he would afterwards teach them by his 
Spirit ; I have yet many things to Jay unto you, 
but ye cannot bear them now; howbeit, when be 
the Spirit of Truth is come, he will guide you 
into all truth.-— Re Jhall glorify me : for he 
Jhall receive of mine, and Jhall Jhew it unto you. 
John xvi. 12, 13. We ought, therefore, to 
look for thefe things in the writings of the 
apoftles; and we may reafonably conclude, 
that the truths referred to by our Lord were 
thofe* which his fufferings and relurredion 

would 

ving the k*ft intimation that he thinks them either unin- 
telligible or obfcurc. See Theological. Repofitory, vol. 1. 
p. 129. 341, &c. 
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would make more plain and intelligible. If 
then we find it declared in the apoftolic wri- 
tings that one defign of our Saviour's death 
was to make atonement for fin, we have no* 
reafon to doubt of the truth of this declaration, 
though our Lord had not given the le^ft inti- 
mation of fuch a defign. But many intima- 
tions of this were given during his abode on. 
earth, though it was not taught fo explicitly 
before as after his fufferings, . At the firft in- 
% trodu&ion of our Saviour into his miniftry, 
his great herald pointed him out as one who 
fhould make atonement for fin ; Behold the 
Lamb of God, who taketh away the Jin of the 
world. John i. 29.* This was a very uncouth 
fimilitude, if Chrift took away our fin only by 
his do&rine and example; for lambs never 
took away fin in this manner, nor in any other 
manner but that of expiatory facrifices; and 
St, Peter intimates, that the death of Chrift 
bore this relation to our redemption ; Te were 
not redeemed with corruptible things as fiver and 
gold, from your vain converfation received by 
tradition from your fathers ; but with the pre- 
cious blood of Cbrijl, as of a Lamb without 
blemijh and without fpot. 1 Pet. i. 18, 19. || 

Our 

• The author of the Appeal clafles this text amongft 
thofe in which Chrift is reprefented as a facrtfice. Theo- 
logical Repofitory, vol. 1. p. 125. 

I Should any one objed, that the redemption here 
fpoken of is from the power of fin, which was not the pro- 
per 
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Our Lord informed his difciples, that he 
fhould give bis flejh for the life of the world. 
John vi. .51. And added, Except ye eat the 
Jlejh of the Son of man, and drink bis blood, ye 
have no life in you. Ver. 53. This expreffion 
is undoubtedly figurative, but the figure is 
quite unnatural if Chrift died merely as a 
teacher of divine truth ; but if his death is to 
be confidered as a facrifice, then the figure of 
feeding upon him is eafy and familiar. Know- 
ledge is often reprefented, in metaphorical lan- 
guage, as the food of the mind ; but the expref- 
fion of feeding upon the teacher himfelf, merely 
as a teacher, was probably never heard of. St. 
Paul fays, I bave fed you with milk, i.e. 
the moft plain doftrines of Chriftianity, and 
not with Jlrong meat, i. e. the more obfcure j 
but he never talks of feeding chrifHans with 
his flefh and blood ; nor do we find any de- 
clarations of St. Peter's flefh being meat indeed, 
and his blood drink indeed. 

When our Lord, at the inftitution of that 
ordinance which was defigned to perpetuate 
the remembrance of his death, informed us, 
that his blood was Jbed for the remiffion ofjins, 

per cffeft of expiatory lacrifices; it ftiould be remembered, 
that a true faith in Chrift, by which we partake of the 
benefits of his facrifice, is always attended with holinefe 
of life, and therefore our deliverance from the guilt and 
power of fin are always fuppofed to accompany one ano- 
ther, though one of them is often fpecified alone when 
our fidvation is fpoken of in fcripture. 

and 
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and that the new Covenant was in or through bis 
blood, he iurely .gave an intimation, at leaft, 
that his death hoae the relation of a facrificc to 
ns, and was the confideration on which our 
pardon is granted according to the terms of 
the. new covenant* 

9v " When our Saviour defcribes the jpro- 
cc ccedings of the day of judgment, he doth 
« not reprefent the righteous as referring 
" themfelves to the fufferings or merit of 
" their judge for their juftification j and the 
" judge himfelf exprefsly grounds it on their 
" good works only." lb. 

The conclufion which our author means to 
eftablifh by this argument is, that our juftifi- 
cation is not grounded on the fufferings or 
merit of our judge, but on our good works only. 
If this is his meaning, andl do not. fee what 
elfe he can mean, he has argued as much 
^gainft his own dodtrine, as againft that he 
oppofes , for he tells us in his Afipeai, p. 18, 
" That no man who is a finner (and all men 
" have finned) can be ju/ijfitd by bis works. 
" We all ftand in need of, and mail have re- 
" courfe to free-grace and. mercy." But our 
Saviour does not reprefent the righteous as re- 
ferring themfelves at the day* of judgment to 
the free grace and mercy of God for their juf- 
tification, but exprefsly grounds it on their good 
works only? therefore, according to our author's 

way 
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Way of arguing, men are not juftified by free 
grace and mercy, but by their works only. 
The argument, which way foever it is turned, 
Will appear to have no force, when we confider, 
that the juftification at the day of judgment 
is of a different kind from that about which 
we are now debating : It is neither grounded 
on the merits of our judge, nor on free grace, 
but on good works only, and is what fome 
divines, with great propriety, call a. declarative 
juftification. We are juftified properly, or in 
the fight of God, as St. Paul affures us, when- 
ever with a penitent heart we truly believe oh 
the JLord Jefus Chrift; and this juftification 
is through the blood of Chrift. We are jufti- 
fied declarativefy, or in the fight of men, when 
we Jbew forth our faith by our works* as St. 
James fpeaks. Abraham, for inftance, was 
juftified in St. Paul's fenfe of the word, when 
he believed God: he was juftified in St. James's 
fenfe, when he offered up Ifaac. Compare 
Rom. iv. with James ii. Now as the defign 
of the laft public judgment is not that God 
may difcover what men are, in order to re- 
gulate his distribution of rewards and punish- 
ments ; but to jhew what men are to them- 
felves, and an afiembled univerfe, and to reveal 
his righteous judgment; on which account 
that awful period is called the day of the re- 
velation of the righteous judgment of God. 
Rom. ii. 5; fo the juftification and condemna- 
tion 
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tion of men whicH arc then to take place, will 
be folely founded on that which demonftrates 
what they, really were in their ftate of pro- 
bation, namely, their works, taking the word 
in its mod: extenfivc fenfe. I Jaw the dead, 
fmall and great, ft and before God, and they were 
judged every man according to their works. Rev. 
xx. 12, 13. 

10. " Though St. Peter, in his difcourfe 
44 to the Jews on the day of Pentecoft, fpeaks 
€€ of their fin in murdering Chrift as of a hei- 
€€ nous nature, he fays not a word of the ne- 
" cefiity of any atonement,— but only exhorts 
4€ to repentance." And " All the difcourfes 
€€ of St. Paul upon various occafions, in the 
€€ book of A<fts, are intirely moral." lb. 

If it were true, that the apoftles did not 
teach the do&rine of atonement in any of thofe 
few difcourfes of their's which are recorded in 
the book of Afts, this would riot afford a pre- 
emption, much lefs a proof, that they did 
not teach it at all. It is evident, that they 
delivered different truths at different times, 
and we may fafely fuppofe, that in this they 
adapted their difcourfes to the ftate of their 
hearers. If we are taught this, or any other 
do&rine in holy writ, it matters not in what 
part, or upon what occafion. Let the Lord . 
fpeak, and it is our duty to believe, and obey. 

But it is not true, that all the difcourfes of 
the apoftles recorded in the Adts are intirely 

moral* 
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moral, if I underftand our author's fenfe of thd 
word : For St. Paul, after having proved, in his 
fermon at Antioch, that Jefus was the Chrift,and 
that the Jews had eventually fulfilled all that was 
written of him, concludes with this applica- 
tion^ Be it known unto you, therefore, men and 
brethren, that through this man is preached 
unto you the forgivenefs of \fins : And by hiM 
all that believe are jujiified from all things, front 
which ye could not be jujiified by the law of 
Mofes. Ads xiii. 38, 39. The fame apoftle 
gives this folemn admonition to the elders of 
the church at Ephefus, Take heed therefore 
unto your/elves, and to all the foci, over which 
the Holy Gboft bath made you overfeers, to feed 
the church of God, which he hath pur- 
chased WITH HIS OWN BLOOD. Chap. XX. 

28. And St. Peter, in his difcourfc before 
Cornelius, fpeaking of Chrift, fays, To him 
give all the prophets witnefs, that through 
his name, whofoever believetb in him Jhall re~ 
ceive remijjion offns. Chap. x. 43. 

11. " It is particularly remarkable, that 
u when facrifices under the law are cxprcfsly 
" faid not to be fufficient for the pardon of 
€€ fin, we are never referred to any more avail* 
" ing facrifice; but to good works only." Ib« 

Let the reader judge of the propriety of this 

remark, when he has confidered the following 

paflage of fcripture. The law having a Jhadow 

jf good things to come, and not the very image 

D of 
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of the things, can never with tbofe Jacrifices, 
which they offer year by year continually, make 
the comers thereunto perfeB : for then would they 
not have ceafed to be offered \ becaufe that the 
worjhippers once purged, Jhould have had no 
more confcience of fins. But in thofe facrifices 
there is a remembrance again made of fins every 
year. For it is not pojfible that the blood of 
bulls and of goats, jhould take away fin. Where- 
fore when he comet h into the world, he faith, 
Sacrifice and offering thou wouldeft not, but a 
body haft thou prepared me : In burnt-offerings 
and facrifices for fin thou baft had no pleaftire: 
Then faid I, Lo, I come fin the volume of the 
book it is written of me) to do thy will, O God. 
Above, when be faid, Sacrifice, and offering, and 
burnt offerings, and offering for fin thdu wouldeft 
not, neither hadft pleafure therein (which are 
offered by the law ;) then faid be, Lo, I come, 
to do thy will, God. He taketh away the 
firft that be may eftablifb the fecond. By the 
which will we arefandtified, through the offering 
of the body of Jefus Cbrift once for all. And 
every priefl ftandetb daily miniftering, and offer- 
ing oftentimes the fame facrifices, which can never 
take away fins : But this man, after he had of- 
fered one facrfice for fins, for ever fat down on 
the right band of God; from thenceforth expell- 
ing till his enemies be made his footfiool. For 
by one offering be bath perfected for ever them 
(bat are fanSlified.. JJeb. x. 1-7-14. In this 

paflage 



pa&g* we arc infcrrfced, that &g jfecrifices 
nnddr the law were irifufficknt to takd away 
fiat (in the proper fenfc of the tirotd,) dad fof 
this, which the bk50d of btllls and goats Could 
not do> we are referred to a «wr* availing fa* 
orifice* the offering of the body of Jefus Chrift, 
which is Efficient to pet fedt for ever them 
tihat are fan&ified. 80 that the reverfc of our 
author's objection is aflcrted in the plaineft 
terms ; and if fuch authority of holy writ can* 
not decide the natter, we need not wonder, 
that it is found difficult to put an end to any 
controversy by Scripture. 

In the thmkpcal Repojkory feveral texts are 
produced 16 prove, that " whenever the legal! 
" facrificds are declared, by the prophets, to 
" be infuffidcirt to procure the favour of God, 
u the only thing that id oppofed to them, as 
" of more Value in tfc fight of God, is per-- 
" fonal hdlinefs, good works, or moral vir- 
" tue, 8tePfal.lt* 1 6, i7.'Ifaiahi< 11— 20./ 
« H6f. *L 6* Amos v, £2—27, Mkah W. 
" 6,7, 8."* Vol. I. p. 129. 

* In this quotation from the prophet Mkah, the jth 
verfe is omitted, which, in my Opinion, dtre&s us to the 
true meaning of the paflage.? O my People, remember now 
what Balak king of Moah confuked i and what Balaam the 



fon of Bear anfiuered him from Shittim knto Gilgai, that ye may 
know the righteoufntfi of the Lord. Wherewith Jhdll I come 
before the Lord, &e. Balak was not rejeded becaufe h» 



tecrinces were not faflkkmtlv rich or nutnerous, but be- 
caufe he was defe&ive in juftice, mercy, afrkf the We o£ 
God : And the jews were put in mind of this, that they 
migkt not, vainfy tope fo coiffptefifafe for their immoral 
conduft by the number of theft experifive offerings. 

D 2 In 
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In order to underftand thefe, and other texts 
to the fame purpofe, it is neceffary to cortfider 
the defign of the- legal facrifices, and the rela- 
tion they bore to the Jewifti people. Beficks 
being a figure for the time then prefent of the 
great facrifice, which was to be offered for the 
fins of the world, they werfe appointed to re- 
move the effed: of thofe various ceremonial 
nncleannefles, which prevented thofe who 
were defiled by them from all accefs to God 
in his public ordinances :* But they could not 
remove the guilt of any moral offence, coji- 
fidered as fuch, or free the offender from be- 
ing obnoxious to the final judgment of God. 
They fandified to the purifying oftbeflejh % but 
could not make him that did the Jervice ferfe6t % 
as pertaining to the confcience. Heb. ix. 9, 13. 
They were iniututed likewife as means of 
freeing the perfons who offered them, in the 
manner prescribed, from the punifhment of 
thofe civil offences for which the divine law- 
giver had not ordained certain death. -f- They 

were 

* Thefc uncleannefles, however involuntary and void of 
moral turpitude, were breaches of the ceremonial law, 
and required an expiatory facrifice to make atonement, 
or remove the obligation to punifhment from the offender. 
, If a foul touch any unclean things — and it be bidden from bim ; 
he ajfo Jball be unclean , and guilty.— Arid he Jhail bring his 
trefpafi-oj/fering) &c. Lev. v. 2, 6. The mod ordinary 
punimment in thefe cafes was exclufion from the public 
ordinances of God's worfhip. See Lev. xii, &c. 

+ God entered into a particular covenant with the peo- 
ple of Ifrael at Mount Sinai, and there gave them a body 

of 
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were undoubtedly always fufficieot for thofc 
purpofes for which they were inftituted ; and, 
therefore, when their infufficiency is taken 
notice of, it is in fuch cafes only as their effi- 
cacy was not defigned to be extended to* either 
the removal of moral guilt, or deliverance 
from death in capital offences. When David 
was lamenting his adultery and murder, he 
fays, Tbou defireft not facrifice, elfe would I give 
it tbee ; thou delight eft not in burnt-offering: The 
facrifices of God are a broken Jpirit, &c. Pfal. 
li. 1 6, 17. God did defire facrifice in every 
cafe for which he had appointed it, as is plain 
even from the words immediately following 

of laws for their government as a nation. This confided 
of the moral law or ten commandments, together with a 
variety of ceremonial rites, and political injunQdons. Tem- 
poral bleffings and curfes were the fanltion by which this 
covenant was guarded. For fome offences certain death 
was appointed ; for others pardon was granted upon the 
offering of the appointed facrifice, for without Jhedding of 
blood there was no remiffton. The efficacy of thefe facrifices 
extended no farther than to the averting of thofe temporal 
evils, which the tranfgreffors of the law of Mofes were ex- 
pofed to. The Jews, therefore, were under the moral 
law in two refpe&s : iff, As being God's general law, 
which extends to all mankind ; and 2dly, As being part 
of that particular law which God itiftituted for that 
people, of whom he was, in a peculiar fenfe, the king 
and law-giver. Hence a tranfgreffion of the moral 
hw by a Jew might be confidered in a twofold view. It 
might be an unpardonable offence againft the Sinai-cove- 
nant, and confequently expofe the offender to capital 
punifliment ; yet might be forgiven by God as his final 
judge upon his true repentance, and faith in the Meffiah 
as then revealed. On the contrary, it might be a pardon- 
able crime, and be a&ually forgiven through the offering of 
the appointed facrifice ; and yet expofe the firmer, if im- 
penitent, to the final judgment of God. 

this 
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this quotation,* but this was not fuch a cafe, 
and therefore the Pfalmift acknowledges its 
infufficiency. It is true, he only mentions 
the facrifice of a broken Jpirit, and a contrite 
heart as acceptable to God in this inftanee -, 
but if he underftood his own writings as his 
infpired commentator, the author of the epiftle 
to the Hebrews, did, he had fome refpedt to 
that Priejt after the order of Mekhizedec of 
whom he elfewhere fpeaks. 

Thofe paffages in the Old Teftament which 
fpeak with feeming contempt of fecriiioes, 
and <?ther pofitive inftitutions, were plainly 
intended to reprove the Jews for thinking to 
make up for their neglect of moral righteoufi- 
ixefs by the »lmn<bnce of their oWations, &c. 
For when pofitive inftitutiens aye thus ufed by 
w»y of commutation for moral obedient they 
become an abomination in the light of God :f 
Nay, wheoever pofitive precepts really in- 
terfere with thefe of a moral nature, the pre- 
ference is always to be given t<? the latter, as 

* Lk good in fby. gorf pleafure ut*o 1m \ build thou the 

vWfofJerufabm: Th*n jh<& thm h pleafd with the facrU 

fas of right mfnefc ; mtb burnUtfmng* mi whole font*. 

offering : then Jball the}! offer bullocks uftm thm alt*. Ver. 

i8> 19- 

t The account of Saul's behaviour in the affair of the 
Amalekites, * Sam. xv. and the reproof given him on that 
occafion, fct this matter in a very clear light. Hath the 
Lord as great Might in burnt-offerings and facrifices, as in 
obeying the voice of the Lord? Behold^ to obey is better than 
facrifice ; and to hearken than the fat of rams. Ver. %%. 

our 
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our Lord hath fhewn in his difcourfe concern* 
iag the labbath. Matt. xii. On the other 
hand, it is equally plain, that legal facrifices 
were as much infifted upon in their proper 
place as any duty of moral obligation, and the 
people were reproved by the prophets when 
they were defective in them. See Ifaiah xliii. 
22—24. Malacjii i. throughout, and chap. 
iii. 7—10. 

1 a. " Many other things befides the death 
€t of Chrift are exprefsly called facrifices by 
" the facred writers ; and if it * be univerfally 
" allowed that they are fi> called by way of 
" allufion only, why may not the fame be 
" the cafe with the death of ChrHl alfo." 
Theological Repofitory, vol. I. p. 131. w Chriff, 
being called a priejl can occafion no diffi^- 
culty, when it is confidered, that ordinary 
chriilians have frequently the fame appella- 
" tion in the New Teftament," &c. lb. 
p. 132. 

I havt already fliewn, that fuch things are 
fpoken of the priefthood and facriflce of Chrift, 
as are inconfiftent with the metaphorical ufe 
of the terms, and that of con&quence they 
belong to our Lord in the proper fenfe of the 
words. Where the terms in queftiod are 
ufcd figuratively, we are obliged to put this 
conftru&ion upon them, either becaufe the 
texts themfclves intimate their figurative mean- 
ing, or becatife other pafifages of fcripture re- 
quire 
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quire it. When the whole Jewifli nation is 
called a kingdom of priefts, Exod. xix. 6. we 
are obliged to look upon this language as figu- 
rative, becaufe other fcriptures affure us, that 
none could be real priefts under the Mofaie 
difpenfation but thofe who were of the family 
of Levi. And the fer vices of Chriftians are 
plainly distinguished from real facrifices by 
being called spiritual facrificeu living fa- 
crifices, facrifices of praise, &c. i Pet. ii. 5, 
Rom. xiii. 1. Heb. xiii. 15; but they are 
never called facrifices for sjn, by which, an4 
other fuch like e; thets, the facrifice of Chrift 
is diftinguithed f m thofe things which have 
the term applied to them merely by way of 
allufion. 

13. " The death of Chrift cannot be con- 
" fidered as a proper facrifice for fin, becaufe 
H mapy things eflential to fuch a facrifice 
" were, in fadt, wanting in it.— ^According 
" to the Jewift* ceremonial law (from which 
'* we muft borfpw all our notions of thefo 
i€ things) it was primarily requifite, in every 
" fin-offering, that it (hould be provided, 
" and prefented by the finner; Chrift, therd- 
€€ fore, could not die as a proper facrifice for a 
$€ finful world, except the world had provided 
" and prefented him to be Sacrificed, and alfo 
«' obferved a variety of other forms, of which 
w there is no trace in the hiftory of the death 
w of Chrift/' lb. p. 133. 

The 
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The fum of this argument is, that nothing 
is a Jacrifice in the proper fenfe of the word, 
which is not accompanied with all thofe ce- 
remonies, which were appointed for the Jews 
by the law of Moles : But if fuch are not pro- 
per facrifices, they muft only be figurative ones, 
having that title applied to them in allufion 
to real facrifices. Now I would beg leave to 
afk our author, of what kind were the facrifi- 
ces of the heathen world ? They certainly 
were not accompanied with all the Jewifh ce- 
remonies ; and yet I think he will fcarcely fay 
they were but figurative. He has himfelf af- 
ferted, that « facrifices" (in the proper fenfe 
of the word) f • were as familiar to the Gentiles 
" as to the Jews." lb. p. 135. and if fo, 
what becomes of this argument againft the fa- 
crifice of Chrift ? The true notion of a /aerifies 
for fin, if I rightly understand it, is, that of 

* fomething devoted to death as the means of 
' expiating guilt, or removing the obligation 

* to punifhment from the offender.' The ef- 
ficacy of this depends intirely upon the ap- 
pointment of God, and is a diftinft confide- 
r&tion. 

14. " The death and crucifixion of Chrift 
u was the grand obj^&ion to the religion 
u which the apoftles preached. It was 
" ftrongly urged both by Jews and Gen- 
" tiles. To the former it was a {tumbling 

block, and to the latter foolifhnefs. It 

" cannot, 



" cannot, therefore* appear furprizing, that 
" the apoftles ihould make u& of all the means 
" in their power to leflen the force of fo for<- 
" naidable an obje&ion. ' And what could 
" tend more to this purpofe, than to take 
" every opportunity of fpeaking of it in terms 
€€ borrowed from the Jewilh ritual? The fame 
" method was equally calculated to ftrike the 
" Gentiles, to whom facrifices were as farni- 
<c liar as the Jews." lb. p. 135. 

When we confider the do&rine of the Soci- 
ntans, that *' Chiift taught nothing but the 
a dilates of plain morality, and fober good 
€C ienfe/'* that " there is nothing raw in the 
" cbriftian fyftem befides the motives to virtue 
" there exhibited ;"f that *< the New Teftament 
" phrafeology > of Chrift's (tying far our offerues, 
'« bearing ourjSns % and the like, imply nothing 
" more than barely fofFering in the caufe of 
" virtue and mankind;"* that « Chrift fell a 
" vi&im to the licentioufnefs of the nation he 
" belonged to, and the age he lived in ;" and 
that " cafes of this kind are not uncommon in 
" the courfe of providence :" £ I fay, when 
we confider thefe things, and fuppofe that 
Ghriftianity contains nothing more than thefe 
fcntences imply ; what is there in the death 
of Chrift that ihould make it a tumbling 

* Theological Repofitorjr, vol. I. p. 32. 
t ftfa. Graham's Letters pi, 33. 
X lb. p. 56. 

§ D>. P- 59- 
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block lo tte Jews, or foolUhoeft to the Gen- 
tiles i Surely there was no need that the apos- 
tles Should take every opportunity of referring 
to the Jewish ritual, to make thi6 do&rine be 
embraced by the learned Greeks and Romans, 
to whom the idea of a man's dying in the caufo 
of virtue and mankind was quite familiar. It 
appears highly improbable, (to fay the leaSl) 
that fiw h a representation of the death oi Chrift 
Should have been treated as foolifhnefs and a 
otyftorious affair by the civilized Gentile na- 
tions, when caios of this kind were not uo- 
common in the world, and were greatly ap- 
plauded by them. And this consideration af- 
fords a ftrong preemption, that the apoftles 
gave a different repreientatioa of the death of 
Chritt, with refpe# to the relation it bore to 
mankind* If the goSpel bo only " the dictates 
•« of plain morality and fober fcnfe," with 
" the affurancc that the refpe&ive eife&sof 
" virtue and vice mall take place beyond the 
<« grave ;" what propriety can there be in the 
apoftle's representation of it as fomething which 
the world knew not, a mnjjkery bidden from agei 
and generations, the wifdom of God in a mrf* 
tery, which none of the princes of this w&idknew* 
nay, which the angels de/ire to hok into} But 
that the Word> who in the hegintfing «w w*tk 
God, and was God, Should take upon him our 
nature, and make himielf a Sacrifice for us, 
that we might be restored to the divine favour, 
and partake of eternal felicity; this is fuch a 

display 
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difplay of mercy and jufticc as defcrves all 
thofc high expreffions which the infpired 
writers beftow upon it, 

15. " That the offering of an animal on 
u the altar was confidered, in the law of 
« Mofes, in the fame light as any other gift or 
" offering, and a facrifice for fin, as any other 
" facrifice, is evident from feveral circum- 
" ftances in their ritual, and feveral fadts in 
" the JeWifh hiftory." Theological Repofitory, 
p. 200. vol. I. The circumftances and hif- 
torical fe&s brought to prove this opinion, arc 
thefe. 

(1.) u In many cafes, when a perfon was 
" not able to provide an animal for facrifice, 
4t an offering of flour was accepted." lb. 

This (hews, that God prefers mercy to fa- 
crifice, and, therefore, in cafes of necefiity, 
difpenfes with the obfervance of his own posi- 
tive inftitutions ; but does by no means prove, 
that iacrifices for fin were only confidered as gifts 
or prefents. The necefiity of the fhedding of 
blood in the ordinary conftitution of the law, 
is fufficient to warrant the apoftlc's declaration, 
that without Jhedding of blood there is no remiffion ; 
efpecially, as all defedts in the particular fa- 
crifices, which were not prefumptuous, were 
remedied by the appointment of a general and 
annual atonement. 

(2.) " The Philiftines, convinced of their 
« fault in taking captive the ark of God, re- 

" turn 
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" tarn it with a prefent of golden mice and 
" emrods, to make atonement for them, evi- 
" dcntly in the place of facrifice." lb. 

Our author does not furely lay much ftrefs 
on this argument. If the priefts and diviners 
of the Philiftines thought fit to fend their 
mice and emrods as a trefpafs-offering, on ac- 
count of the particular plagues inflkled on 
them, it will not follow, that the facrifices 
for fin inftituted by God were confidered in no 
other light than that of prefents. 

(3.) " In the Jewifh ritual the ceremonies 
" attending a facrifice for fin did not differ in 
" any thing material from thofe that were 
" ufed in any other facrifice," &c. p. 201* 
Hencd our author concludes, that there was 
nothing vicarious in the fin-offering, and that 
the ufe and fignification of this and other fa- 
crifices were the fame. 

It is true* that in making the burnt-offer- 
ing, and peace-offering, the offerer was com* 
manded to lay his hand upon the head of the 
vi&im, as he did in making the fin-offering ; 
and the fprinkling of blood was ufed in 
them all : But all this does not (hew, that the 
facrifices in which blood Was fhed, " anfwer- 
u ed exadtly to the ufe of prefents in civil life/* 
nor invalidate the proofs I have given, that 
facrifices for fin were the confederation of for- 
givenefs. The ufe of the figns mentioned in- 
dicates, I think, that the offerer was consi- 
dered 
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dared as a firtrter in att tbefe offering*, rather 
than as one who was merely making; a pre 
font to the Almighty < Oor author is Certain'- 
)y oriftaken when he Jays, «' it was not Che 
** Jacrijice, bat the prieji, that was faid in the 
'< Old Teftament to make atonement:" Ib» 
Per nothing cm be more expreft than she de- 
claration, that the facrifice made atonement, 
the Kfe of the fitjh is hi the blood, andlkaty 
given it to you upon the altar to make an atotte» 
merit for your- filth i for tt IS m* B£,001> 
THAT MAlCBTrf A» AtbXtMMlT fot the ftttl. 

Lev. Xtii. ff. Yet this dc«8 not cGBtradie? 
what h elfewhere fold of the prkft making 
atonement; for fince the blood only wide 
atonement as (hed by the prieft according to 
tlie ritual, and the prieft only made atonement 
by-fhedding the blood ft* directed, it comes to 
die fame thing, whether the atofletheflt be 
tyoken of as made by the prieft, or the facri- 
fice* for both aw included ift either expreflknv, 
(4,) " Whenever the writer* of the Old 

* Teftameat treat krgely eoncetning facri- 

* Gees, k k evident, that the idea they had 
** of them was the wry Jaoio with that which? 
f* they had concerning gifts, «r prefents of 
f any other nature." lb. p. 202. 

For the proof of this we are referred to tfc6 

50th Pfalm. Hear, O my feofk, and 1 <&itl 

fpeahi O Ifrad, and I *>iU teftify againfi tbeel 

I am God, even tby God. I mitt not rtproW 

thee 
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thee for thy focrifkes, or thy bumt-offeHngs, to 
have been continually before me. 1 will tail 
no bullock out of thy houfe, nor he-goats out of 
thy folds. For every beajl of the forejt is mine, 
and the cattle upon a tboufand hilts. I know alt 
the fowls of the mountains ; and the wild beajls 
of the field are mine. If I were hungry I would' 
not tell the y for the world is mine, and tbeful- 
nefs thereof WiU I eat the fiefts of bulls, of 
drink the blood of goats ? Offer unto God tbankfc 
giving, and pay thy vows unto the Moft High : 
And call upon me in the day of trouble, I will de~ 
Iher thee, and tboujhalt glorify me. Ver . 7—1 5 . 
The reader muft judge for himfelf, what fort 
of proof this pafiage affords of our author's 
premises. I confefs I can fee no evidence in 
this pfalm, that God inftituted facrifices to be 
vfcd as prefents are in civil life : On the con- 
trary, the people are reproved, in my appre- 
henfion, for entertaining fuch a notion ' of 
them, and for thinking to compenfate by them 
for their negledfc of moral duties: I agree, 
therefore, intirely with our author m his re- 
mark fubjoined to the quotation above given .» 
■ m 80 far did the heathens give into this idea 
" of facrifices, as to imagine, that their gods 
" did really feaft their noftrils, at leaft, with 
" the fmell of themr; and the reproof con- 
" tained in the paffage quoted above, feem$ 
" to intimate the prevalence of fqme fuch 
* grofs notion among the Jews." 

(5.) 
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(5.) ** Sacrifice was not univerfally necef- 
" fary for the purpofe of making atonement ; 
" for, upon feveral occafions, we read of 
" atonement being made when there was no 
" facrifice. Thus Phinehas is faid to have 
" made atonement for the children of Ifrael 
" by flaying the tranfgreflbrs. Numb. xxv. 
" 13. Mofes made atonement by prayer only, 
" Exod. xxxii. 30. And Aaron made atone- 
" ment with incenfe. Numb. xvi. 46, 47." lb. 

The paffages here quoted (hew us clearly 
what is thefcriptural notion of 'making atonement \ 
namely, € the removal of the obligation to pu- 
nishment from an offender,' or, which comes to 
the fame thing, the doing of fbmething avail- 
able for that purpofe. What Phinehas did is 
thus described in the nth verfe, Pbinebas 
both turned away my wrath from the children of 
Ifrael, while he was zealous Jor my fake among 
them : This is repeated in other words in the 
1 3th verfe, after the reward of his zeal had 
been mentioned, becaufe he was zealous for bis 
God, and made atonement for the children of 
Ifrael. So that making atonement, and turning 
away God's wrath, are plainly fynonymous ex-% 
preffions. When Mofes faid to the people of 
Ifrael, Ye have Jinned a great Jin, and now I 
will go up unto the Lord-, peradventure I Jhatt 
make an atonement for your Jin : by making 
atonement he undoubtedly meant, averting the 
punifhment due to their fin. So when Aaron 
ran into the midjl of the congregation with Jire 

taken 
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taken from off the altar, and incenfe t hereon, he 
made atonement for the people,* that is, he 
did fomething which averted the wrath of 
God, or flayed the plague begun among them* 
In thefe extraordinary cafes* extraordinary 
methods of making atonement were accepted j 
but this does not at all affeft my argument, 
which is built upon the clear declarations of 
holy writ, that the {landing appointed method 
of making atonement under the ceremonial 
law was by facrifice, and that this was typical 
of God's method of forgiving offences againft 
the moral law, made known more fully under 
the gofpel difpenfation. 

It may not be amifs in this place, to direft 
the reader's attention to the manner in which 
this author oppofes the dodrine of atonement. 
He firfl proves, as he apprehends, that the 
death of Chrifl is no proper or real facrifice 
for fin, nor the antitype of the Jewifh facri* 
fices j but that it is called fo merely in a figura- 
tive fenfe, by way of allufion to the Jewifh fa- 
crifices, becaufe Chrifl offered himfelf to God for 
the good of mankind ; that we make the fame 
kind of facrifice as Chrifl did, when we 
yield our bodies living facrifices in God's fervice, 
or offer him the facrifice of praife, or lay down 
our lives for the brethren j and, of confe- 
quence* that the facrifices under the law, were 
tranfaftidns of a nature quite different either 
from our prayers, or ChriiVs death. 

After he has fettled this point, he then 
£ proves 



prow* m like manner, that the lqgal f«ri- 
crifi^ce foe fip bad no elation to the wmiffioo 
of offences* but " that the offeri&g of an 
" animal on the altar was considered ia the 
" fame light as any Qthei offering or gift.** 
That " agreeable to the {landing and universal 
" cuftom of the Eaft, with refpeft to fove- 
" . reigns and great men, the Jews were never 
" to approach the divine pretence without 
" fome offering/' and that " their Sacrifices 
" ex»&\y anfwered to the uie of pcefents in 
" civU life/' 

But how are thefe things confident with 
each other ? If Chrift is laid to have made 
bimfdf a Orifice becaufe he offered himfelf to 
God, and real facrifices are no more than offer- 
ings or presents, then the death of Chrift had 
the nature pf a real faerifice. Or if Chrift 
did but make a figurative faerifice becaufe he 
merely made an offering of himfelf to God, 
then real facrifices muft be more than «iere 
offerings or prefents to the Divine Being. 
Thefe two reprefentations of the matter appear 
to me to be diredtly oppofcte, and, in that 
cafe, the arguments deduced from them (and 
our author's principal arguments, I think, are 
deduced from them) muft deftroy one another* 

1 6. " Some texts of fcripture feem to re* 
" prefent the pardon of fin as difpenfed in 
*' confederation of fomething dfe than our 
" repentance or perfonal virtue,* and accord- 
" ing to their literal fenfe, the pardon of 

." fin 
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** fin te, in fiwne way or other* procured by 
" C&rift. And had the literal representation 
" been all of a piece, ice.— the account would 
«• have had more of the air and eonfiftency, 
" at kaft, of truth : but when the pardon of 
" fin » fetnetitnes reprefented as difpemed 
•' in confideration of the Jitferings, fometimes 
w of tiie merit, fometimes of the refttrre&ion, 
" and even of the %e and obedience of Chrift j, 
" &c. that the difpenfing of pardon is fome- 
M times fiud to be the proper ac% of God the 
* Father > and, again, that it is Chrift who for*. 
** gws os ; wecanhardly hefitate in concluding, 
u that thefe muft be, Jeveratty, partial reprtfen- 
** tatitms,'m the nature of figures and affafions." 
&c. Ik. p. 252, 253. 

©w author is as much concerned to anfwer 
this ofeje&ion as they are agatnft whom he 
bring! it. He believes, I fuppofe, that the 
difpeafing ef pardon is the proper aSt of God 
the Father, yet if he hefitates to conclude that 
thi* is a partial reprefentatkn in the nature 
of % figure and aUufion, he gives up his argu- 
ment; if he dees not hefitate to make this 
•oncltnon, I fliould be gladtoknow how pardon 
is redly difpenied without figure and ailufion. 
If by die terms partial reprefentathm and 
figure vox author had only meant that kind of 
figure, where * part is put for the whole, I 
ftoald have had no objection to his afiertion % 
but then his argument would have contained 
nothing againft the reality of fbrgivenefs being 

E2 dif- 
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difpenfed on account of the mediatorial un- 
dertaking of Chrift; his death, refurcedion, 
and intercefiion beiog parts of this, and to~> 
inciding with the idea of his making a real 
fecrifice for fin, as I have already (hewn. 

17. Many negative arguments, befides thofe 
I have taken notice of, are urged againft the 
doctrine of atonement in the Theological Re- 
pofitory, amongft which are placed the pro- 
Qufes of certaip happinefs to the righteous, 
and the threatenings of mifery to the wicked ; 
the prayers of holy men recorded Ui the Old 
Teftament,, in which they implore the mercy 
of God for the pardon of their fins, and make 
profeffion of their own fincerity ;; and the like. 
I think it quite needlefs to give a particular 
anfwer to every argument of this kind, though 
our .author thiuks them to be ,of confequence 
in this debate. . " With me, I own/' fays he* 
" thefe negative arguments have great weight.. 
" When I find <* profound filence concerning 
" this fuppqfed great doctrine of atonement, 
" upon occafions on which I cannot help think- 
ing it would have naturally occurred ; when I 
do not find that frequent mention of it, and 
that ftrefs laid upon it, which its impor-. 
tance would certainly require 1 when I find 
no trace of it in any dirett mejfage from God, 
Or in any faft recorded in* the facred writ- 
ings; I cannot help thinking that divines 

" muft 
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" muft have been miftaken concerning its 
€€ fuppofed truth and importance." P. 266. 

I readily allow, that the fcriptures are filent 
with refpedfc to this do&rine upon occafions on 
which this author thinks it would have oc- 
curred, had it been true; and if he will inform* 
me, why divine revelation was not given to 
mankind at firft in its greateft degree of clear- 
nefs, without the flow fucceffion of difpenfa- 
tions, the laft always improving on thofe 
which preceded ; -and why men were left to 
wait four thoufand years before life and immor~. 
tality were brought to light, though they had' 
meflage upon meflage from God. in that long 
interval; I will then acquaint him, why thd 
dodrine of atonement was not dearly revealed" 
on thofe occaflons on which he thinks it ought' 
to have been taught, if it were a. do&rine of 
divine revelation.* I leave the reader to 
judge, when he has confidered what I have' 
urged in defence of. this doctrine, whether or 
not there are " traces of it \nJireB meffages- 

E .3 " from 

* I, might here have anfwered our author in his own 
words, inferring the term atonement inftead 01 a future ftate 5 
for thus he argues concerning the latter. " To afk why , 
" this important do&rine of a future ftate was not reveal- 
<c cd, or not revealed with the fame fulnefs of evidence 
cc before the time of Chrift, or why it is not known at - 
": prefent to the whole world, is the fame thing as to aft, 
" why, in all the works of nature and providence, and in * 
cc all the difpenfations of God to mankind, a (imilar gra- 
" dation is obferved* and why nothing trade? the govern- 
cc ment of God is brought to perfection at once." Theo- 
€t 'logical Repofitory> vol, I. p. 36. 
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« from God, and in /afifc received in *he 
" fecred writings." 

1 8. Our author has attempted to fljew in 
his FamUhr llluftr&tm* that mnjf of tbofe 
pafiagos of fcriptore* which are ttfaally brought 
to prove the dodrine of atonement* wiXi admit 
of a natural interpretation upon other g*inci~ 
pies. In his inttodu&ion to thefe criticifms 
he fays, that the death of Chrift «• being 
" compared to y& *w»y things, and doings of 
* fijeh different nature*? as a facrfcfice, a pa&» 
over* a ranfom, &c. " proves that the re* 
" ftinblancc in all of them ia only in certain 
« refpe&s, and that they differ coafidcrahly in 
« others.-~Tbefe," Jay* fee, *' are all bold* 
" but fignificatot figures of Speech, the death 
" of Chrift really correfpon ding to tbtaa aft to 
" a certain degree* but tbejr differ (o widely 
" from one another* that no one thing cat 
" eorrtfpond to any of them throughout; for 
" then it muft enclude all, or at baft moft of 
" the reft" Iti*jirati*n, p 47. 

Therft is no neceflity to fuppofc, that each 
circumftance of every inftitution which was 
defigned to typify the method of our redemp- 
tion by Chrift, Should have ibmethiag com* 
fponding to it in the antitype 1 becauft many* 
if not all of thofe inftitvuions, had other pins 
pofes to anfwer, befides that of being types of 
our redemption. The propitiatory iacrifices, 
as I have already obferved* were branches of a 

political 
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pofitieai few, and had an immediate reference 
to crimes committed againft God as civil 
governor. Various circumftances belonging 
* to diem might be needful in this rcfyedfc, 
which were not intended to be typical. The 
feme may be laid with regard to the patfWcr, 
tod other types of Cbrift. Befides, fo many 
things were to be prefigured concerning our 
Redeemer, that no one institution could f *» 
titbit them ail, and therefore it was n*c*&rjr 
that different typw (houkl be appointed. The 
whole ceremonial few did but afford an im* 
perfect mfemblance of die things it typtfei* 
it was but the Jkadow of good things to tome* 
and not the n3ery image of the thing*. 

19. It is aflerted, that " fteriieea for fin 
" under the law of Mofes are oever coafidtred 
<* as landing in the place of the Aaner." lb. 
f. 49. 

The expreflion " landing in the plaoeof the 
44 finner," is fomewhat ambiguous: it may 
mean either fitffering prmfefy the fame pufujk* 
ment to which the Jmner was obnoxious y or Jvfr 
fering what is fufficimt to free the Jmntr from 
punifkment. It is in the latter foofc only that 
Chrift is our ftbftitutc. He did not fuf*r 
precifely the fame punishment which we de* 
iet^t on account of our fins, for that is eternal 
death, or the being given up to * ftote of per- 
fe& -fin and mifety for eve* ; but he&ftoed 
what is lufficientfo free the offender from this 

deferved 
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deferved puniftiment, in the way prefcribed 
in the word of God. And in this fenfe, it is 
evident, the propitiatory facrifices tinder the 
law ftood in the place of the tinner j for the death 
of the animal, according to the ritual, freed him 
from that pun i foment, to which without it 
he would have been expofed. He was not 
liable to puniftiment merely on account of 
neglecting to offer the facrifice which God bad 
appointed j but he was. confidered as guilty 
previoufly to fuch an offering. If a foul fn % 
and commit any of tbefe things which are for- 
bidden to be done by the commandments of the 
Lord 1 though he wijt it not, yet is he guilty, and 
Jhall bear bis iniquity. And he Jhall bring a ram 
for a Wefpafs-ojfering, &c. Lev. v. 17, 18. 
In thefe facrifices the life of the animal was 
given for the offender, and on this account- 
the blood was appointed as the ilanding means 
of making atonement. The life of the fiejh is 
in the blood, and I have given it to you upon the 
altar, to make an atonement for your fouls \ for 
it is the blood that maketb an atonement for the 
foul,— for it is the life of allfejb, the blood 

OP It IS FOR THE LIFE THEREQF. Chap. 

xvii. 11, 14. It is plain from this text, that 
it was not the penitent difpofmon of the of- 
fender, but the facrifice which made atonement. 
20. u Many perfons are carried away with 
* € the found of the word redemption, as if it 
" necefiarUy implied that mankind, being in 

«' a ftate 



[ 73 J 

" a ftate of bdndage, a price muft be paid for 
" their freedom, and that the death of Chrift 
" was that price. But the word which we 
" render redemption fignifies only deliverance, 
" in general, in whatever manner it be ef- 
" feded." lb. 

It is true that nothing can be concluded 
from the word redemption, with refpeft to the 
manner in which we are redeemed* This 
muft be inquired after in other parts of fcrip- 
ture ; and from thence we learn, that we are 
delivered from the punilhment of our fins by 
the interpofition of our Redeemer as a facri- 
fice for fin. What the law could not do in that 
it was weak through the flejh, God hath done, 
fending his own fon in the likenefs of \finful Jkjh, 
and for Jin (or, according to the marginal read- 
ing, by a facrifice for JSnJ condemned Jin in the 
Jkjh. Rom. viii. 3. He made him to be Jin (or 
a Jin-offering) for us, who knew no Jin\ that 
we might be made the right eoufnefs of God in 
him. 2 Cor. v. 21. 

21. " Strefs has been laid upon the word 
" for, as if Chrift dying for all, neccffarily 
" implied that he died in the /lead or place of 
" all." lb. p. 50. 

The mfere ufe of the word for certainly 
proves nothing in this cafe; bat when it is 
joined with other expreffions which imply fub- 
ftitution, as propitiatory facrifice, &c. or when 
it is intimated to \}S that Chrift died for us in 

fuch 
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foch a feofe aa can be applied to no otker, 
(fee i Cor* L 13.) then w© axe ntceflartiy led 
to lay fiich ftrdfc upon the word for, as would 
otherwise he improper. 

aa. " Much &re6 has attb been laid oft 
" Chrift being faid to bear the fins of mankind ; 
w as if they had bean afcribed or imputed to 
" him, and he had taken them upon himfdf* 
44 and fufiered the wrath of God for them. 
44 tie Jhatt bear their iniquities. I&. lMi, &c, 
* But the word does not fignify to bear or 
m take upon another* but to bear away, or re~ 
u mow, by whatever mean*.— The phrafe 
u bearing fin U never applied in the Old Tef- 
44 lament bat to the Jcape-goat, which was 
" not fecrificed, but turned loofe into the 
" wilderaefs, to fignify the removal of the 
" fins of the people, which God had forgiven, 
« —The evangelift Matthew had, moft evi- 
dently; this idea of the meaning of the pa£» 
fage in Ifaiah, when he applied it upon the 
44 occafion of Chrift's healing the bodily dt£- 
" eafe6 of men, viii. ij. For he fays, that 
" he performed theie euros, that it might be 
** fidjiikd which was fpoken by the prophet 
44 Ifaiah, Himfelf took our infirmkies, and bare 
44 vurfickneffes" lb. p. 50, 51. 

Suppofing the expreffion bearing fin to fig- 
nify in the NeW Teftament bearing it away, 
the fenfe of the paflages m which it is tried 
will be the lame; for how did Chrift bear 

away 
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away the fm* of many, but by bcbg offered 
lip fof them as a Aerifies ? AW ore m tf* 
endtf the vnrli> hath hi appeared to put away 
Ji* by the facrtjkt ef himfelf. Heb* it. 26. 
C4tr^? tew m& tferedto bear the fins of many $ 
and unto them that lock for him Jball he ap* 
pear the Jeeond tung* without Jin* unto fafaation. 
Ver, afl< The mention of bh appearing a 
Jtoead time, without sin, wUl, I think, 
moft naturally lead to the rendering which 
our traaflator* have chofe® ; but however that 
be, the text plainly decltres, that ChriAfutr 
away our fins by thejaerijke qf hwtfelf* and that 
is all we cobceqd for. The iame fentiment & 
conveyed by $*. Peter, when he fays, Who hie 
tmnfelf bare our fins in bis awn body an the ttet% 
that <w being dead t? fin, jbould live unto right** 
osf/hefs: by nnboje firipes ye Here healed. 1 Pet. 
ii, *4. Here Wcewife tbc removal of oar fins 
is attributed to the facrifice which Chrift made 
on the croft $ which was offered up, that we, 
heug healed by bis firipes, might fcrvc him in 
rghfieoiiihefs here, and partake of his eternal 
felicity hereafter. 

I am furpriacd at the afibrtkm, tfot " the 
phrafe bearing Jin is never applied in the Old 
Teftament, but to the feape-goat," fince that, 
and bearing iniquity? which means precisely the 
fame, are very common phrafes in the Old 
Teftament, and generally fignify bearing the 
pumjbment *ffin> or mating atonement for ini- 
quity. 
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fatty?* The goaf that was flakl, arid the goat? 
let loofe in the wiTderriefs on the great day of 
atonement; were confidered as one facrifice. 
And Aaron fhall take of the cmgregratim of the m 
children* of Ifrael two kids of the goats for a sin- 
offering, find one ram for a burnt-offering, 
&c. Lev. xvi; 5. Accordingly they are both 
fpoken of as making atonement : They were 
both llkewife made ceremonially accurfed, and 
equally defiled the perfons who touched them ; 
for neither the man who led the fcape-goat into 
the wildernefs; nor he that carried out the 
flefh of the goat Jlain* could return into the 
camp until he had wajhed his clothes and ba- 
thed his Jkjh in water. From all which it is 
probable, that the two goats were intended to 
point out the fame thing in different refpe&s, 
the one by it's death, the means of pardon, the 
other by it's removal into the wildernefs, the 
certainty of it. 

Becaufe St. Matthew applies the prophet's 
prediction of'Chrift's bearing our griefs and 
carrying ourforrows to his removing the bodily 
difeafes of men, it will not follow, that this 
was all the prophet meant, when he foretold 

* As Lev. x. iy*.God hath given you the fin-offering to 
bear THE iniquity of the congregation, to make atonement 
for them before the Lord. Chap. xxii. 9. They jhall keep 
mine ordinance, left they BEAR sin for it, and die therefore, if 
they profane it. Numb. ix. 13. The man that is clean % 
and is not in a journey, and forbear eth to keep the pajfover ; 

even the fame foul Jhall be cut off from the people that man 

Jhall bear his sin. £s>V. 

that 
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that the Mcfliah (hould be wounded for our 
tranfgrejjionsy and hruijkifor our iniquities, that 
by hisftripes we might be healed y that hefhould' 
bear the fin of many, and that the Lord (hould' 
lay on him the iniquity of us alL I believe it 
is iinpoffible for any one to think, fo while hfe 
reads the 53d chapter of Ifaiah : and it is evi- 
dent, that our author himfelf thinks otherwife, 
becaufe he fpeaks of this paflage as a prediaioft* 
of our Lord's own fufferings. Theological Re- 
pository, vol. I. p. 129- But the difficulty 
arifing from the application of th!e prophet's 
wotds by the evafigelift will vanifli, when we 
eoniider, that fometimes in the N?w Tcfta* 
meat a prophetic declaration isfaid to be ful- 
filled in an event, to which it may with great 
propiriety be applied, though it was not origi- 
nally, or primarily at leaft, fpoken of that 
event. Such an application proves that the 
prediction was true in that fenfe, but Dot that 
it is to be reftrained to that fenfe; We have 
two inftances of this kind of application in the 
gofpel' written by St. Matthew. See chap. ii. 
15. compared with Hofea xi» 1. And ver. 
17, 1 8, of the fame chap, compared with Jer. 
xxxi. 1 5. Some Socinian writers give a diffe- 
rent turn to that clear defcription of our Sa- 
viour's vicarious fufferings in the 53d chap, 
of Ifaiah : Tbey look upon this paflage as con- 
taining only « a beautiful defcription of fuf- 
" fering innocence/' and fuppofe the prophet 

meant 



I 7» 1 

meant no more than to intimate that Cfarift 
u was &> free front the fiifpkioa of guilt, 
" that his calamity muft he charged to the of- 
" fence of others; and fo extraordinary were 
« his fofferings for their number and great- 
" nefs/— that whereas the reft of the nation 
" had been very corrupt, it feemed as if God 
" had laid on him the iniquity of them all. 
" The phrafe of (offering for the fins of men/ 1 
fay they, " as it ncceflarily implies innocence 
" m the fafferor, fo it does not neeefiarjly im-* 
" ply any thing farther/'* This is a Very eaiy 
method of putting an end to this, or any other 
coatroverfy. There needs no more than to para- 
phrafe the cleared declarations of holy writ as 
this author has paraphrased thofe of ifaiah, 
which are aiinoft as clear as any in the bible* 
and the matter is fettled at once- It seems, 
may any one fay, as if the wicked Jhould be 
turned into bell* and all the people that forget 
Gad i Pfal. ix. 17. but this is only a beauti- 
ful way pf frightening men to their doty. 
And, indeed, if the phrafe of Jujfering for the 
Jim of men neceffarily implies no more than 
innocence in the offerer, I cannot fee how the 
infpired writers could by any exprefiions what- 
ever convey the do&rine of Atonement, even 
fuppofing it to be their defign ; for the fame 
liberty of interpretation would fet afide any 
declaration of this kind, and render the moft 
pofitive evidence of no effeft. 

* Mr, Graham's Letters on the Atonement, p. 6o, 6'x. 

23- « Chrift 
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23. " Chrift is laid to die * <aar£ for us, 
" becaufe the manner of baa death was fim&r 
" to that by which thofe who wore deemed 
" turfed under the law were put to death. 
" Chrift hoik redeemed m from tie curfe of the 
4( Jaw, king made cwfe for us* far it is 
" written* Curfed is every me that bengetk tm 
€€ a tree" lUuft. p. 51, 5 a. 

In whatever fenie we underftand the tx~ 
prefiion heing made a cwrfe for us* thus much 
is plain from the words of the text, that we* 
i. c. all true believers, are delivered from that 
penalty to which oar breach of the law of God 
expofes us, which is here called the curfe ef 
the law, by the fuflfcrings of our Redeemer t 
and this proves the troth of the do&rine of a- 
tooement, It is not fuppofed, that Chrift was 
" under the difpleafurc of God/ 9 if by dtf. 
pienfurs is understood di/Uke or difapprobatia*i 
but that his fuffcrings, being ioflkfced by God 
as a righteous judge, were truly penal, and de- 
liver the penitent offender from the curfe of 
the moral law, as the propitiatory facrificcs 
delivered the Jews from the curie of the cere- 
monial. 

24. « The death of Chrift is called a 
pafover y becauie it may be confidered as a 
fign of our deliverance from the power of 

" fin, as the pafibver among the Jews was* 
" fign of their deliverance from the Egyptian 
" bondage." lb. p. 47. 

The 
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v The paffover, at its firft inftitution, afforded 
the Ifraelites an affurance, and a very fignifi- 
cant token, of their prefervation from the 
judgment of God, and of their deliverance from 
bondage: But what token did the death of 
Chrift afford of our deliverance from the power 
of fin, according to the account which the So- 
cinians give of it ? God permitted an innocent 
man to be cruelly put to death by a licentious 
people, therefore we (hall be delivered from 
the power of fin :— I think it requires uncom- 
mon penetration to difcover here the agreement 
between the fign, and the thing fignified* 
Whereas, the death of Chrift affocds a moil 
ftriking token of our deliverance from fin, if 
we confidcr him as giving himfelf for us, that 
he might free us from the deferved punish- 
ment of our fins, and procure thole olivine 
communications of the Holy Spirit, whereby 
we are delivered from the power of fin, and 
enabled to ferve God in righteoufhefs and true 
holinefs. If to the apoftle's declaration in i Cor. 
v. 7. Cbrifi our paffover is facrijked for us, 
we add the confideration of that fpecial in- 
junction given to the Jews, not to break a 
bone of the pafchal lamb, compared with the 
reafon given for the prefervation of our Lord's 
bones, Tbefe things were done, that the fcrip- 
turejhould be fulfilled, a bone of him Jhati not be 
broken. John xix. 36. we (hall fee reafon to 
conclude, that the Jewiih inftitution had a 

typical 
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typical refpedt to thcfacrifice of our Redeemer: 
And it is probable, that this type was defigned 
to exhibit the benefits included in our redemp- 
tion by Chrift, as the facrifices for fin did the 
means of that redemption. 

25. " Many divines, finding themfelves 
" obliged to give up the notion of Chrift's 
" fufFering in our Jiead,-*- alledge, however, 
€€ that God forgives the fins of mankind on ac- 
44 count of the merit of Cbriji, and bis inter ctf- 
" fan for us 1 this opinion, like the former, is 
" favoured by the literal fenfe of a few paflages 
44 of fcripture ; but is contrary to the general 
" and plain tenor of it, which reprefents all 
44 a&s of mercy as proceeding from the eflen- 
" tial placability and goodnefs df God the Fa^. 
" ther only." lb. p. 52. 

It is true, that in the Old Teftament the 
mercy of God is generally mentioned alone 
when our forgivenefs is fpoken of, though 
many intimations are there given of the re- 
fpe<a which our Lord's fufferings have to this 
event. It muft be acknowledged likewife, 
that the do&rine of atonement, and fome 
other important truths, were not fo clearly 
taught even by our Lord during his perfonal 
miniftry, as they were after his afcenfion by 
his infpired mefiengers, agreeably to his own 
defign and declaration: John xvi. 12, 13. 
But in the epiftolary part of the New Tefta- 
ment, the neceflity and efficacy of a mediator 
is conftantly inculcated in all the variety of ex- 

F preffion. 
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prefiion. We are faid to be jqlljfoed fy the 
blood of Cbrift, accepted tbrwgi the beloved, to 
have redemption through bis bkod eften the for- 
gvoenefi of Jin, to bzjujlijied in tie name tft&e 
Lord Jefusy reconciled lo <God byJris Scath, &c. 
In tfhort, our acceptance with God "through the 
mediation of Chrift is a truth inferibed oa al«~ 
moft every page of the apoftles' epifttflaty ad- 
dreffes to the Chriftian church. And here I 
would beg leave to remind the reader, that we 
have the cleared: display of Cbriftiamty in the 
Qpiftles of the New Teftameat, every thing 
neceflary to complete the fyftem of diviae reve- 
lation, being finished when -the inspired .pen- 
men ootripofed thefe parts of holy writ. AH 
that our Lord thought fit to leave uafaid, had 
been revealed to the apoftles by his Spirit, as 
be hftd protoifed. His doatlfc and refurre&ion, 
with the fubfequent <e*eats, had difpelled all 
darknefs from the minds of the difciptee*. They 
now faw clearly the fulfilment of the Old T«f- 
tament types and prophecies concerning the 
Meffiah, and were no longer in doubt with re- 
gard to his character and offices* In the epis- 
tolary part of the New Teftament, therefore, 
y/e have declared unto us the whok caunfel of 
God, and herein it isaflertcd, with thegreateft 
precifion, that our jollification does not flow 
fbtelyfpom the goodnefs of the Father* with- 
out any other medium than our repentance 
and reformation ; but that mercy *s 'extended 
to repenting and believing fiancrs through the 

Son, 
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Sou, and that they only are intttled to falvar- 
who .come unto Gad through him J* 

Our author has an argument of another 
kind againft that idea of Chrift's interceffion, 
which is included in the doctrine of atonement, 
tf Betides," fays he, f€ there are many paflages in 
" the Old Teftament in which God is repre- 
" fented as forgiving the Ifraelites, and receiv- 
" ing them into his favour on the account of 
" Abraham, Ifaac, and Jacob ; and their pof- 
" terity plead the merit of thefe their religious 
" anceftors in their prayers," — « Admitting, 
" therefore, that God may gran* favours to 
" mankind at the intqrceffion of Chrift, this 
is not a privilege peculiar to Chrift, but is 
common to him and other good men who 
went before him ; fo that the general fyfiem 
of the ibrgivenefs of fin can by no means 
" depend upon the merit and interceffion of 
" Chrift only." lb. p. 53. 

The paflages of fcripture quoted from the 
Old Teftament on this occafion,f and o~ 

F 2 ther 

* The author of the iUuftration appears tp have a very 
different notion of this part of holy writ. He talks of the 
" Jewifli difgutte," which the apoftles, and efpecklly St. 
Paul have put upon the plain truth of God ; and, after 
telling us what he efteems the true gofpel, makes this re- 
mark, which fome of my readers may probably think an 
extraordinary one. " However, the difguife in which this 
" fimple rebgion appears, as delivered to us through the 
" hands of the Apoftks and primitive fathers, is not fo 
" clofe, but that, with proper attention, we are able to 
" look through it, and difcern its true lineaments." 
TbeeUgical Repertory, Vol. 1, p. 428. 

f Gen. xxvi. 24. Fear net^ lam with thee, and I will 
hlefs thee* and multiply thy feed f$r myfervant Abraham' slake. 

Exod. 
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ther texts, plainly (hew, that God has often 
granted favours to men for the fake of their 
religious anceftors and at the interceflion of o- 
thers ; but they prove nothing farther. The 
doctrine of atonement implies, that no tranf- 
greflion of the moral law, confidered as fuch, 
is forgiven, without a refpeft had to the me- 
diation of Chrift : And this differs greatly 
from any efficacy which can be (hewn tQ be- 
long to the prayers of righteous men. Our 
Saviour in the days of his flefli interceded 
for others in a manner peculiar to himfelf. 
He addreffed the Father in his own name, and 
in language by no means fuitable to any other 
fupplicant; Father, I will — John xvii. 24. 
Whereas he commands us to approach the 
throne of Grace in bis name, and promifes that 
he himfelf will anfwer our petitions, John 
xiv. 13, 14, &c. The interceflion which 
Chrift is now making in heaven for us, appears 
from the word of God to be of a different kind 
from that, which holy men are capable of 
making for others. It is of the nature of that 
interceflion which the High-priefl: made on the 
day of atonement, when he entered the Holy 

of 

Exod. xxxii. 13. Remember Abraham, and Ifaac, and. 
Ifrael, thy fervants. Deut. ix. 27. Remember thy fervanU, 
Abraham, and Ifaac, and "Jacob. 'Look not to the Jiubbornnefi 
of this people, nor to their Jin. In all which texts there is a 
reference made to that covenant which God gracioufly 
eftablifhed with Abraham, that his feed (hould Be nume- 
rous, that they (hould inherit the land of Cannan, &c. as 
the reader will find upon confulting the - chapters from 
whence thefe paflages^are taken. 
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of Holies with the blood of the facrifice ; and, 
therefore, is mentioned in the fcriptures with 
a particular reference to his death. He bore 
the fin of many, and made intercejjion for the 
tranfgreffors. Ifaiah liii. 12. // is Cbrifi that 
died, yea rather that is rifen again, who is even 
at the right band of God, who alfo maketh in- 
tercejfion for us. Rom, viii. 34. He is able to 
fave them to the uttermojl who come unto God 
through him, feeing be ever livetb to make inter- 
cejjion for them j being fuch an bigb-prieji— 
who needetb not daily to offer up facrifice, -—for 
this be did once when be offered up bimfelf Heb. 
vii. 25, &c. Cbrift is not entered into the holy 
places made with bands,— but into heaven itfelf, 
now to appear in the prefence of God for us. 
Chap. ix. 24. This interceffion of our Lord, 
being the confequence of his giving himfelf a 
facrifice for the fins of the world, and, as it 
Were, the continuance of that tranfedion, is, 
therefore, of a peculiar nature, and has a pe- 
culiar influence on the remiflion of fins, which 
no intercefiion of any pious man on earth can 
have. 

The intercefiion of the Spirit of God for us 
is likewife 3. diftinft thing from the intercefiion 
of Chrift. The Spirit maketh intercefiion for 
us by interceding in us, that is, by exciting in 
the minds of true Chriftians unfeigned defires 
after God, and every holy temper implied in 
the fervent prayer of a righteous man. The 
Spirit alfo belpetb our infirmities ; for we know 

F 3 not 
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not nvbat to pray for as we ought : iuf the Spirit 
itfelf maketb inter cejjion for us > with groan- 

INGS WHICH CAtfNOt BE tfTT*RElX Kofll. 

viii. 26. 

V. In the foregoing pages I have taken very 
little notice of Mr. Graham's Letters on the 
do&rine of Atonement, though they are the 
latcft of the publications I have occafion to 
examine, and are ftrongly recommended by the 
author of the Appeal.* The principal argu- 
ments which they contain are urged, and ex- 
preflcd with more candour, in the tradts I 
have been considering; and as my intention 
was to have nothing to do but with arguments, 
I chofe to make my reply to thofe pieces which 
were the mod candid and argumentative. In- 
deed, I find myfelf unwilling to take any notice 
of an author, who is perpetually mifreprefenting 
the queftion he debates, and who ftrives to 
ftrengthen his arguments by invedtive and 
abufe of his opponents. However, it may not 
be amift to give fome fpecimens of this writer's 
manner pf treating his fubjedt. 

I. He 

" * I fliall take the opportunity of this preface to recom- 
" mend— that excellent fernion of Mr. Graham's, intitled, 
f c Repentance the only condition of final acceptance^ and alfq 
<c his Letters on the doclrine of atonement. In thefe pieces 
" the reader will find what 1 think to be a fair and undif- 
* c guifed account of what is moft effential in the reK- 
<c gion of the gofpel, expreffed with a plaintiefs and energy 
" almoft peculiar to thfr author." Preface to a fertnon 
preached on occafion of the Author's refigning Us faftoral care of 
a congregation in Leeds. 
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i. He obferves, (hat " nothing tends more 
** to introduce eonfufion into our ideas of re- 
*« ligion than equivocal terms, and undefined 
#€ unfcripturat language." P. 5. Yethefeems 
not to have kept clear of this errror, which 
he juftly efteems to be very hurtful to religion. 
In his firft letter he examines into the mean* 
ing of the word fatisfa&ion* " Sometimes/' 
he fays, u it denotes the pfeafure which the 
" mind takes in any thing that is the objedfc of 
€i our hopes and purfuits ; very often it means 
" the redrefling of grievances* and repairing 
" damages and injuries done or received; and, 
" laftly, it denotes tHe obedience due to the 
" commands of a fuperior, properly made 
M known to us." P. 3,4. This laft he calls 
•* the fcripture notion of the term fatisfaBion 
" ks applied to Chrift," p. 6. and tells us, 
that " in the other ferife of it, as implying a 
reparation of injuries, it is not to be found 
in the New Teftament, as applicable to 
u Chrift." P. 5. This manner of fpeaking 
of the term fatisfaStion* tends, I (hould thittk, 
to make the reader fuppofe, that the writers 
of the New Teftament apply it to Chrift in 
the third of thofe fenfes which Mr. G. has 
here given. Whereas the word is not to be 
found in the New Teftament, nor is it ever 
applied to the Mefliah in the Old Teftament, 
unlefs Ifaiah liir. 1 1 . is to be excepted : He 
Jhatt fie of the travail of bis foul, and Jhall be 
Jatisfied. Our author might, therefore, have 

{pared 
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fpared himfelf the trouble of defining a term 
which the fcripture does not make ufe of, 
efpecially as he himfelf almoft always ufes it 
in a fenfe different from that which he calls 
the fcripture notion of the term. I have 
wholly omitted the word fatisfattion in my 
defence of the do&rine of atonement, for the 
reafon I have juft given; and, indeed, \ fhould 
be far from troubling myfelf about a do&rine 
that reded on the meaning of a few equivocal 
expreffions. 

Punifhment is another of thofe terms, which 
Mr. Graham has taken pains to clear up; 
but he often ufes the word in a fenfe that 
is inconfiftept with his own definition of it. 
€€ Punifhment," he fays, " is fuffering for 
f * immoral behaviour," p. 23. " and, thcre- 
€€ fore, the innocent cannot be punijhed in the 
€g room of the guilty, without fuppofing him 
" capable of thofe difagreeable fenfations 
" which attend the guilty, which is impoffi- 
" ble." P. 29. Yet he frequently talks about 
the punifhment of the innocent : As, " Can 
€€ a manifeft ad of injuftice (for fuch I con- 
*' fider the punifhment of the innocent) ever 
t€ be the means of conciliating his favour 
" who lpveth righteoufnefs ? " P. 30. " Can 
" the honoqr of government be vindicated by 
" punifhing the innocent in the room of the 
•« guilty." P. ?4. " Upon this fcheme the 
€€ righteous are not even upon a level with the 
* € wicked ; for they are punifhed, while the 

" wicked 
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" wicked efcape." lb. " Better that many 
" guilty ftiould cfcape, than that one innocent 
" perfon ftiould be punifhed." lb. Here, if 
I may be allowed the expreflion, Mr. G/s 
common fenfe gets the better of his critical 
knowledge, and conftrains him to ufe the 
word punijbment in its ordinary fignification, 
that of ' fuffering inflided by judicial pro- 
4 ceeding.* If the ideas of innocence and pu- 
nijhment were incompatible, it would be as 
abfurd to talk of the injuftice of punifhing the 
innocent, as of the injuftice of murdering the 
dead. 

Atonement being the fubjed of Mr. G/s 
letters, one might fuppofe he would be very 
clear in his definition of this ; but he only in- 
forms us what it is not, and leaves us to find 
out its true meaning by ourfelves. " Atone- 
" raent," fays he, " I will allow, was made by 
" the death of an animal, but you muft not 
" therefore infer that it was flain in the room 
€€ of the offender. And though I may not be 
" able to aflign the precife notion of atone- 
" ment, what it was, wherein it confided, 
" and what was the end and defign of it, I 
" think I am pretty fure what it was not. It 
" did by no means exprefs a fubjlitution" &c. 
P. 46. Yet this author ufes the term conti- 
nually, 

* In puniftiment the ftiffering is inflided by authority 
either real or ufurped, and with defign : the latter diftin- 
guifties it from cafualty^ and the former from violence or 
ajfaulu This authoritative defign conftitutes what is here 
termed judicial proceeding. 
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nually, as> if it were a word perfafMy under- 
ftood by the reailef . 

2. When Mr. G. reprefents the fetotiments 
of thofe who believe the dodrinc of atonement, 
fee gives no authorities for his representations, 
nor does he quote a Angle author who has 
written in defence of this do&rine. I ihall not 
fcruple, therefore, to charge him with mifre^ 
frefentathtty titk he has quoted fotne author of 
credit as an authority for finch accounts of this 
do&rine as the following- paffages contain*.* 
" The reprefentation given by Theologians 
«« of the adminiftration of the univerfe is, that 
*' the omnipotent arm at the head of it was 
" a&ually lifted up, ready to ftrilec the blow, 
" and discharge the thunder-bolt on % finful 
«' world, when ChriA feafonably interpofed, 
" to wreft it out of his hands/' P. 14. €t I 
" need not caution you againft viewing the 
" beft of beings in the light of a tyrant, deter- 
" mined to make finful men for ever mifera- 
" ble, had not Jefus interpofed." P. 15. 
" Had the advocates for this monftrous fcheme, 
" been attentive to the anyable light in which 
cc nature, not to fay revelation, exhibits the 

deity, 



€4 



* By authors of credit I mean fuch as Brihop StilJing- 
fleet, amongft thofe of the Church of England, and Dr. 
Watts, amongft the Diffenters. Both thefe writers have 
taken pains to ftate the doftrine of atonement, that it 
might be clearly feen what they undertook to vindicate ; 
and from them Mr. Graham might have given a diftinft 
account of what he oppofes : But inftead of this, he exhi- 
bits the reafoning of fome anonymous Antinomians, as the 
language of thofe who believe this do&rine. See p. 31. 



^aitfta 
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<* deFty, they never would have admitted the 
€€ tie* of implacability. By faying he is placable 
* € only in confideration of a fcttisfa&ion % it is 
" plain they had no other idea; and yet this 
<c is faying nothing, and worfe than nothing j 
** for it is ftft! holding him up in the light of 
** a capricious being, who is pleafed with ex- 
" penfive offerings, and moved by foreign 
" confideratrons to do what he is not naturally 
" and effentially difpofed to do.' 9 P. r6. "I 
€€ fee a manifeft propriety in the fufferings of 
** an innocent and good being to bring about 
" the nobleft purpofes of providence, but none 
« at all upon the fcheme of fattsfadtion. — This 
€€ is, x if I may be allowed the expreffion, a luf- 
€i cious doftrine, which the mobility are exceed- 
" * n gty f° n & °f > an( * no wonder, indeed, they 
" fhould, for it permits them to gratify their 
w fenfual pdfions, at the fame time that it 
" flatters their heavenly hopes." P. 30. 
" What elfe is Calvinifm," (and they who 
hold the do&rine of atonement are generally 
by this author denominated Calvinifts) * " but 
cc a commuting fyftem, where confiderations fo- 
** reign to moral character are made to fupply 
" the want of it ; where an external and vi- 

u carious 

* " I know no medium between Calvinifm^ properly fo 
" called, and Soeinianifm. The latter is a fcheme friendly. 
" to virtue, and permits one to go quietly through the 
' ( world in the excrcifc of bis reasonable faculties. The 
" former is a religious fcare-crow, that, like the Inquifition, 
<c in Poptih countries, has long ferved the purpofe of ma- 
" king hypocrites and flaves in Proteftant ones.'* P. 75. 
Note. 



[ 92 } 

" carious righteoufnefs is fubftituted in the 
" room of a real and perfonal one/' P. 72. 

3. Mr, G.'s Letters abound with inve&ive, 
and abufeof thofe whofe fentiments he oppofes. 
" Whatever charms it" (the do&rine of atone- 
ment) " might have for the vifionary and li- 
" centious, no fober or fenfible man would 
" ever become its apologift." . P. 52. "I 
" think the doctrine of Chrift's atonement, as 
" believed by the bulk of profeffed Chriftians, 
€€ opens a wide gap for the introduction of 
" fuch evils into fociety, as would foon fap 
"the foundation of it, were it not check'd by 
<c better principles of nature's planting." — 
u But for this a Calvinift would be a confident 
" being throughout, and form his pradtice 
" upon his principles : And in that cafe, I 
" think, we fhould have as much occafion for 
" gibbets as we have for churches." P. 64, 65. 
" The abettors of this do&rine, not much ac- 
" cuftomed to argument, and knowing that 
" reafon is not in their intereft, generally in- 
" trench themfelves behind the authority of 
u great numbers and great names." P. 65. 
" Their general character is known to be that 
f€ of bigotry to their own modes and fenti- 
" ments, without any grains of charitable al- 
" lowance for thofe that differ from them." 
P. 69. Some readers may wonder why fuch 
abufe is fo liberally beftowed on this occafion. 
Mr. G. tells us he has received perfonal af- 
fronts from fome who hold the doctrine he op- 
pofes, 



J^^tam 



[ 93 3 

pofes, and perhaps the remembrance of them 
might fomewhat influence his mind while he 
was writing, " Where will you find a Theo- 
logian," fays he, " who will defend them" 
(the fentiments he oppofes) " by other argu- 
94 ments than thofe of anathemas and execra- 
" tions? I and others have lately had fortie 
" fpecimens of the politenefs and humanity 
" by which they are diftinguifhed in this ref- 
" pe6t." P. 75. Yet we are not to fuppofe 
that our author means to fpeak contemptuoufly 
in all this ; for he himfelf has affured us to 
the contrary, " I would not," fays he, €€ by 
" what I have faid, be underftood to iniinuate 
99 a contempt fpr popular prejudices, or that 
" they ought to be treated with contempt. 
" I would have them, on the other hand, 
" treated with all imaginable lenity." lb. 

4. There is an argument or two in Mr. 
G.'s letters, which I have not had occa- 
fion to take notice of in examining the tradls 
before referred to : Thefe I (hall now confider. 

(1.) Mr. G. aflerts, that the dodtrine of a- 
tonement is contrary to the principles of na- 
tural religion as they are deducible from the 
conduct of divine providence in the world. 
*' The remedies provided in nature for thofe 
u who hurt themfelves by their vices ;" " the 
" afFedion which all animals are obferved to 
" have for their offspring," and " the difpo- 
€€ fition which we find in ourfelves to forgive 
99 injuries," are in his opinion, " proofs that 

99 God 
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'* God will pandpa his offending offspring up* 
fc on their penitence." P. $, 9, io. The 
intelligent reader, I apprehend, will think 
thefc proofs not very concluiive ; for the con- 
clusion has certainly no neceffary connexion 
with its premifles. If our author would draw 
ajeal proof of his doctrine from the constitution 
of nature, he muft make it appear, that re- 
pentance does in all cafes avert or remove thofe 
natural puniihments of fax which God has 
^pointed in the world. But it is evidently 
otherwife. c The owiferies which, in the re- 
€ . guJar courie of nature, are the confequences 

* of wickedaefs, are properly eonfidened as the 
' natural punifhments of it. Some of them 
1 follow it with a fwifter, others with a flower 

* pace ; fome are tranfitojry, others of longer 

* continuance : but the penitence of a crimi- 
' nal, even before their arrival, affords him no 
c fecurity againft the floweft of them; *nd 

* when either his fears or his feelings .have 
4 worked a reformation, fuch as are naturally 

* of longer continuance ace not by that refbr- 
€ mation prefently removed. Whatever then 

* can be alleged, concerning the ends of pu-% 
' niihment, or the fatisfaftion made by are- 
' formed penitent, when applied to this fob- 

* jedt, muft be trifling. All argumentation is 

* here precluded. We ihave fa<3: and expe- 
t rience to convince us, that God does not al~ 

* ways pardon the repenting finner/* What- 

ever 

; * Dr. Powell's Charge in 1772. See alfo Butler's Ana- 
logy, part 2d. chap. 5th. 



[ 05 3 

ever notions we may gain by the light of na«* 
tore concerning the divine mercy and ^ufticc, 
Revelation alone can jfatifify us how far, and 
under what circuraftanoe6, 'either the o&e or 
riie other will be exwoifed towards ftaoers. 
Mr. G. has fufficiently confuted »himfelf with 
refpcdl to this argument agatnft the donStriae of 
atonement: lor although he adopts Dr. Du~ 
dial's opinion, that " it mud have been an *r- 
" tick of natural religion in all ages, and a 
" fundamental article too* thqt God would 
u forgive fin to the truly peniteat," and that 
" all wife men muft neceflarily have fallen in- 
" to this fentiment with much affurance ;" § 
he neverthekfs afferts, that 4€ Mankind, be- 
" fore fupernatural light arofe upon them, 
<* were in a ftate of great depravity and alie- 
" nation from God, funk in ignorance, vice, 
" and fuperftition ;" and that " in fuch a 
" ftate it is natural to fuppofe them very 
" much at a lofs as to the terms of their ac- 
€€ ceptance with God." P. 52, But how are 
thefe things confiftent ? If mankind in a ftate 
of natural religion were very much at a lofs as 
to the terms of their acceptance with God, 
how is it that thefe terms are a fundamental 
article of natural religion, which every wife 
man would embrace with much affurance ?* 

(2.) it 

§ See Dr. DuchaPs letter to Dr. Taylor, fubjoined to 
Mr. G.'s work, p, 81. 

* The author of the Appeal feems to have fallen into 
the fame inconfiftency in his reafoning upon this fubjeft. 

For 



C 96 ] 

(2,) It is faid, p. 43. " Had Chrift offered 
<f himfelf in the Jewifh fenfe of facrifice, that 
" is the literal and original fenfe of it> he muft 
" have incurred the guilt of offering to God a 
" human one, of all others the moil ofFenfive 
« in his fight." 

Mr. G. offers nothing by way of proof of his 
aflertion, that. human facrifices are in all cafes 
offenfive to God. I fuppofe, therefore, that 
he imagines it to be an allowed truth which 
no one will difputc. For my part, I am fo 
far from thinking a human facrifice to be in 

all 



For after having given extra&s from feveral authors, by 
way of proof that mankind have always entertained juft 
apprehenfions of the divine mercy, he makes this inference. 
" It is almoft demonftrable, that mankind have always 
<c confidered their maker and univerfal parent, in the fame 
u light with that, in which reafon and the fcriptures, both 
" of the Old and New Teftament, uniformly reprefent 
cc him, viz. as of himfelf gracious and merciful, long-fuf- 
" fering, forgiving iniquity, tranfgreffion and fin, not 
c< willing that any (hould perifti, but defirous that all his* 
" offending creatures (hould repent and live." Yet when 
he comes to " fubjoin, by way of conclufion, a concife 
" view of the fcheme of falvation by Jefus Chrift," he 
gives this defcription of the ftate of mankind without di- 
vine revelation. " Let us, then, fuppofe the whole race 
" of mankind to be in a ftate of apoftacy from God, loft 
" to all fenfe of religion and virtue, in the expreflive lan- 
" guage of fcripture, dead in trefpaffes and fins ; that with- 
** out a revelation and a faviour they were in the moft 
" deplorably vicious and wretched circumftances, in a 
" fure way to make themfelves miferable both here and 
" hereafter," &c. Theological Repofitory> vol. I. p. 416, 
and 422. I cannot conceive how mankind could univer- 
fally entertain fuch fentiments of God, as are contained 
in divine revelation, and yet be loft to all fenfe of religion, 
and be in a fure way, without revelation, to make them- 
felves miferable both here and hereafter. 
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all cafes an abomination to God, that I believe 
fuch an offering to have been one of the higheft 
a£ts of obedience that ever was performed by 
any mere man. Take now thy Jbn 3 thine onfy 
fan Ijaacy faid the Almighty to faithful Abra- 
ham, and offer him for a burnt-tjfering. This 
the holy man executed in intention, which 
was the fame as to the virtuoufnefs or vitiouf- 
nefs of the thing, as if he had a&ually done 
it :* Yet he received the higheft applaufb from 
his unerring Judge. The do&ritw of atones 
ment fuppofes Chrift to* have laid down hi} 
life for finners in obedience to the will of his 
Father; the afiertion, therefore, that this 
would have been a crime, or ad of difokedtence y 
carries abfurdity on the face of it. If our au- 
thor does not include this in his idea of Chrift^ 
facrifice, he is combating a ihadow, and Is 
engaged in a contention in which he has no 
opponent, 

5. Mr. G. feems to me to have overturned, 
his own arguments againft the death of Chrift 
being confidered as a facrifice for fin, in the 
fame manner as the author of the Appeal has 
done. He aflerts that " the death of Chrift 
u is ftiled a facrifice, not becaufe it was truly 
Cf and properly fuch in the Jewifh fenfe of fa- 
" crifices ; but becaufe it was a diftinguifhed 

* This feems to be the apoftle's view of the matter, 
when he (ays, By faith Abraham^ when he was tried y of- 
fered up IJaac ; and he that had received the promifes, of- 
fered up Ms only begotten fin. Heb. xL 17. 

G " expref- 
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" cxprcffion of his regard to God. Hence 
" alfo other moral virtues, fuch as praife, and 
" thank/giving, doing good, and communicating y 
44 are called by that name. In fhort," fays he, 
" as the New Teftament facrifices are all fpi- 
" ritual and moral ones, that of Chrift mud 
" be fo too." P. 42- " Where he is exhi- 
" bited under Mofaic and Levitical images, 
" fuch as propitiation, and the like, it is plain 
" that the writers ufe the figurative ftyle." P. 
43. " From all which," (fpeaking of fome. 
preceding arguments, he fays,) " it is evident, 
u that Chrift being called our propitiation is 
44 only in the allufive way, and that he could 
" in no other fenfe be aq atonement, than 
44 that: of declaring God's gracious purpofe of 
i€ puffing w*r the fins of men, on the condi- 
44 tion of their future repentance. Not that 
f ' what he did and fuffered procured that 
€t mercy, but were only declarative of it." P. 48 . 
When Mr. G. tells us what ^vas the nature 
of real propitiatory facrifices, he gives this de- 
fcriptibn of them. " Propitiatory facrifices I 
44 confider as public certifications, that the of- 
44 ferers were either defirous of being reftored, 
44 or actually were reftored to the privileges 
44 of citizens $ not by virtue of the facrificc 
which they offered, but of the penitent dif- 
pofition accompanying that facrifice." lb. 
44 So Chrift," fays be, 4€ is our propitiation, 
44 declaring us in a ftate of favour with God ; 
44 not in virtue of what he fuffered, but on 

" con- 



€€ 
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" condition only of our renewed obedience." 
lb. Are not thefe two accounts of the matter* 
manifeftly inconfiftent ? If the proper idea of 
real propitiatory facrifices be that of public cer- 
tificates, or declarations of God's favour to the 
penitent ; and if Chrift is our propitiation pre- 
cifely in the fame fenfe, as is here afierted ; 
then it plainly follows, that he is not called fo 
^figuratively, but that his death was as real a 
facrifice as the Jewish propitiatory facrifices 
were. 

6. The immoral tendency of the dodtrine of 
atonement, and the practical advantages of So- 
cinianifm, are favourite topics with Mr. G. $ 
he enlarges upon them frequently in his letters. 
I (hall, therefore, make one remark on this 
head, before I conclude thefe refle&ions. 
Our author obferves, that " the beft and fu- 
" reft criterion of religious principles is their - . * 
" moral influence ; this is our Saviour's own ** A 

" rule, By their fruits Jhall ye know them; the 
" fruits which they have a tendency and fit- 
" nefs to produce." P. 63, 64. " Now, 
" Sir," (adds he, addrefling himfelf to his 
friend,) " I appeal to you, whether principles, 
" that in any degree relax the obligation of 
" the moral law, are principles which a wife 
" man would efpoufe, or an honeft man de- 
" fend ?" lb. Whether our author's dodtrine 
has not fome tendency to relax the obligation 
of the moral law, I leave the reader to judge, 
when he has confidered the following fentence 
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refpe&ing moral obligation. " To fay that 
" every the leaft error in moral life deferves 
« f eternal torments, is a hard faying, and who 
u can bear it." P. 19. How different is the 
language of fcripture on this head ! The wa- 
ges of Jin is death. Rom. vi. 23. Death, 
eternal death, as the context plainly intimates, 
and various other paflages declare,* is tiflfc 
wages, the due defert and reward of fin, ot^ 
fin indefinitely, of every tranfgreffion of the 
moral law. 

May this awful truth be written ttpon our 
hearts, that we may apprehend rightly the 
exceeding Jinfulnefs of Jin, as the apoftle fpeafcs, 
and be led by this knowledge to embrace the 
falvation which is by Jefus Chrift I 

* As Qal. ill. 10. Cur/id is every one that amiintuth net 
in AIL things which are written in the book of the law to da 
them. James 11. 10. Whofoever Jhall keep the whole law 9 and 
jet offend in ONfe point 9 he is guilty of all. 
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